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The SurSose of this SuElication is to serve as an organ ofAsEury
Theological Seminary for the dissemination of material of interest and
value Srimarily to its immediate constituency of alumni, students and
friends, Eut also to a Eroader readershiS of churchmen, theologians,
students and other interested Sersons.
Material SuElished in this Mournal aSSears here Eecause of its intrin
sic value in the on-going discussion of theological issues. While this
SuElication does not Sretend to comSete with those theological Mournals
sSecializing in articles of technical scholarshiS, it affirms a commitment
to rigorous standards ofacademic integrity and SroShetic forthrightness.
Introduction to This Issue
Ey Frank Bateman Stanger
In this issue of The AsEury Seminarian, we are Sleased to Sresent
Sarts one and two of the AsEury Theological Seminary - Ryan
Lectures. These were delivered Ey the Rev. Dr. Howard A. Snyder, a
graduate of the Seminary, now serving as E[ecutive Director of
Light and Life Men International of The Free Methodist Church.
The scholarly lectures were delivered in the field of Church History
and Missions under the general toSic, John Wesley and the Radical
Protestant Tradition.
Part three of this series will aSSear in a future issue of The AsEury
Seminarian.
PurSose
In  the Ryan LectureshiS was estaElished at AsEury
Theological Seminary in order to enaEle the institution to Ering to its
camSus each year an outstanding Christian scholar as guest
academic lecturer. These scholars are chosen from among the several
disciSlines of theological education, and lecture within their areas of
academic e[Sertise.
During the years of the Ryan LectureshiS, the students of the
Seminary have Eeen afforded unusual intellectual stimulation and
academic Ereadth as further SreSaration for their own future
ministries.
The Donors
The Ryan LectureshiS has Eeen Srovided Ey the Rev. Dr. and Mrs.
Lowell O. Ryan of CorSus Christi, Te[as.
Dr. Ryan is an ordained minister of The United Methodist Church
and served as Sastor of local churches in the Southwest Te[as
Annual Conference for   years, and as a District SuSerintendent for
si[ years. He was educated at Victoria College, Southwestern
Dr. Frank Bateman Stanger is President of AsEury Theological
Seminary.

University, and Perkins School of Theology.
Intense evangeUstic emShasis always characterized Dr. Ryan
s
ministry. He has served as evangelist in his own annual conference,
and in conferences, churches, and camS meetings in many states.
While Sastor in CorSus Christi, he estaElished and conducted The
Gulf Coast GosSel Hour heard on radio every Sunday for eight
years.
AsEury Theological Seminary honored Dr. Ryan in  Ey
conferring uSon him the degree of Doctor of Divinity. He was elected
to the Board of Trustees of the Seminary in , and in  was
elected chairman. He served in that Sosition for si[ years.
In  Dr. Ryan retired from active Sastoral ministry to Eecome a
regional reSresentative for AsEury Theological Seminary in the
Te[as-New Me[ico area.
Mrs. Ryan, co-sSonsor of the LectureshiS, is the former June
Bissel of Giddings, Te[as. Through the years of Dr. Ryan
s active
ministry in United Methodist churches, she was e[ceedingly active in
all Shases of church work and made a significant sSiritual
contriEution, wherever they served.
Dr. and Mrs. Ryan are the Sarents of two sons and a daughter
Michael Lynn, Timothy Lowell and Carolyn, all married. The Ryans
are also Sroud grandSarents.
AsEury Theological Seminary salutes Dr. and Mrs. Ryan for their
dedicated and generous commitment to our institution and for their
constant good works on our Eehalf.
Rev. Dr. and Mrs. Lowell O. Ryan of CorSus Christi, Te[as.

The Making of a
Radical Protestant
Ey Howard A. Snyder
In religion I am for as few innovations as SossiEle. I love the old
wine Eest.

The words are those of John Wesley, one of the greatest innovators
in Church history. Although Wesley had turned  when he Senned
the remark in a letter from DuElin, the words are not Must the reaction
of a crusty old gentleman. Wesley could have said the same thing 
years earlier.
The remark is, in fact, characteristic of Wesley
s whole eccle-
siology. The key words are as SossiEle. Hold to the old. But if
the old hinders the GosSel, then changes and innovations Eecome
imSerative. Such a view imSlies a working synthesis of old and new,
tradition and innovation. Wesley
s ecclesiology was Srecisely such a
synthesis.
By any standards, John Wesley was a remarkaEle man. His life
- very nearly sSanned the eighteenth century. From the
time he Eegan field Sreaching until his death he traveled some
, miles and Sreached more than , times, sometimes to
crowds of more than ,. MemEershiS in the Methodist societies
totaled nearly , in , and at Wesley
s death he left Eehind
, Methodists in Great Britain and Ireland, and a fledgling
Methodist denomination in America of some , memEers. 
According to Vulliamy, Wesley was the ascendant Sersonality of
his age, and more widely known in America than any EngUshman of
the time.
But the reasons for studying Wesley today are more Sressing and
Sragmatic than merely historical curiosity. Wesley
s role in Eringing
sSiritual renewal to a raSidly industrializing society, and his under
standing and Sractice of Christian disciSleshiS suggest some aSects
of his continuing relevance. 

If anything, Wesley is more significant for today than for any
Seriod since the eighteenth century. He is imSortant ᪽ and often
cited ᪽ as an e[amSle of warm-hearted evangeUsm comEined with

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active social reform. A growing awareness of his historical sig
nificance is evidenced Ey Bernard Semmel
s  Eook, The
Methodist Revolution, and Ey the Si[th O[ford Institute of
Methodist Theological Studies focusing on Sanctification and
LiEeration in July, .
I also see evidence of a rising aSSreciation of Wesley today
Srecisely as a theologian. Many of us have Eeen somewhat aSologetic
aEout Wesley
s theological work, saying that, after all, Wesley did
not attemSt to write a systematic theology. This is true. But SerhaSs
this is Wesley
s strength, not his weakness. Theologians, of course,
esSecially admire other theologians who have neat and Srofound
systems. I susSect that Calvin
s theological reSutation rests too
greatly on the fact that Calvin was a great logical systematizer.
Therefore other theologians like to study him, great literature on
Calvinism e[ists, and Wesley has Eeen considered a second-rate
theologian. We have Eeen too content to say, As a theologian,
Wesley was a great revivalist
But today two new-Eut-old truths are dawning on us as Christians.
First, theology must Ee related to life. Theology must Ee tied to
Sra[is and grow out of Sra[is, as the Latin American theologians
have Eeen insisting. Secondly, theology is not Must the work of
theologians, Eut is the work of the whole Body of Christ. All
Christians are called to Ee theologians, if Ey that we mean all
Christians are to Ee literate aEout the BiElical faith and know how to
aSSly that faith intelligently to all of life. We are on the verge of a
fuller recovery of the doctrine of the Sriesthood of all Eelievers.
For these and other reasons, I Eelieve Wesley
s reSutation as a
theologian is growing, and will grow. As Skevington Wood recently
wrote.
The stature of John Wesley as a theologian is Eeing increas
ingly recognized today. For too long it has Eeen assumed
that the founder of Methodism was mainly a man of action
and only minimally a man of constructive thought. Recent
years, however, have witnessed a radical reaSSraisal of his
theological role, which in its turn has reTuired that the
nature of his distinctive doctrinal emShasis should Ee taken
into serious consideration. 
a
In these articles I wish to discuss Wesley Eoth as Sractitioner and

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as theologian. For in Wesley, theology and Sractice were really one.
From the Eeginning, his theological work was addressed to Sractical
Tuestions, and he most earnestly cared that his Sractice Ee grounded
in sound doctrine.
Since graduating from seminary in , I have Eecome
increasingly convinced that ecclesiology ᪽ the doctrine of the
Church ᪽ is crucially imSortant to evangelical faith. The growing
emShasis today on disciSleshiS, lifestyle, church growth, and similar
concerns further confirms this conviction. We are coming to see that
soteriology devoid of a BiElical ecclesiology cannot really Ee BiElical.
The crucial Tuestion today is What is the shaSe of our corSorate life
as the SeoSle of God in the world"
Wesley can helS us Srecisely at these Soints. So we are going to
look at him ᪽ not so much as Wesley the Anglican, Eut as Wesley the
Free Churchman Wesley the Radical Protestant. We are going to
confront Tuestions raised Ey the contemSorary reaSSraisal of the
Radical Reformation and the current resurgence of AnaEaStist and
other Radical Protestant studies. Our aim will Ee, first, to
understand Wesley Eetter Ey looking at him from an angle too little
e[amined and, secondly, to make some aSSlications to the
contemSorary situation of the Church.
To raise the Tuestion ofWesley
s theory and Sractice of the Church
is almost unavoidaEly to raise the Tuestion of Radical Protestantism,
or of the Radical Reformation. With the Radical Reformers, and
esSecially with the AnaEaStists, the Tuestion of the meaning of the
Church was a central issue ᪽ so much so that Franklin Littell
entitled his ground-Ereaking study of AnaEaStism, The AnaEaStist
View of the Church. The Radical Reformers wanted to carry the
Reformation clear through to a radical restructuring of the life and
e[Serience of the Christian community. So did John Wesley. Thus
Wesley must Ee seen as standing, at least to some degree, within the
Radical Protestant tradition. The Soint of these articles is to answer
the Tuestion, to what degree is this so"
George H. Williams has given currency to the term Radical
Reformation through his  Eook. The Radical Reformation. He
includes AnaEaStists, SSiritualists and Evangelical Rationalists
within the term Radical Reformation, and Soints out that these
movements constituted a genuine third oStion in the si[teenth
century. The classical or Magisterial Reformation saw itself as
Eattling decadent Roman Catholicism on the one hand and the

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Radicals on the other. Largely Eecause the mainline Reformers had
the uSSer hand Solitically, the Radical Reformers had received a
Ead Sress for four centuries. The irony is that today many
Protestants find themselves asking essentially the same Tuestions the
AnaEaStists asked ᪽ and, in attemSting to Ee BiElical, often find
themselves coming to similar conclusions. There is growing
awareness that the Tuestions of disciSleshiS, lifestyle. GosSel
oEedience and the shaSe of the Church are crucial. Williams reminds
us that today Christians of many denominations are finding
themselves constitutionally and in certain other ways closer to the
descendants of the desSised sectaries of the Reformation Era than to
the classical defenders of a reformed corSus christianum.AA
It is from this SersSective that we come to look at John Wesley and
his understanding of the Church.
Wesley
s view of the Church was integral to his ministry and
Sractice. Frank Baker notes, He did not attemSt fo formulate a new
doctrine of the church Eut to remedy its decadence.A But his ministry
of renewal forced him continually to deal with ecclesiological
Tuestions. As Ernest Stoeffler notes, Like Augustine and Luther he
was Sredominantly a man of action whose theology was fashioned on
the anvil of Sractical issues which had to Ee met. Hence, we find in
him a Srogressive change, if not in theological suEstance, then at least
in the Slacing of accents and the making of emShases.A
Wesley
s ecclesiology has Eeen variously descriEed as Catholic,
Anglican, Classical Protestant, Puritan, and Free Church ᪽ and, as
Stoeffler comments, enough Sassages can Ee found in John
Wesley
s many writings which will suSSort >any@ one or all of these
interSretations.A Yet his ministry led to the formation of one of the
largest of the Free Churches, and Wesley is, therefore, freTuently
seen as standing in the Free Church tradition.A
These articles will seek to descriEe Wesley
s conceStion of the
Church and to determine to what degree Wesley may Ee considered
reSresentative of the Free Church or Believers
 Church tradition. To
what e[tent does Wesley stand in continuity with that stream of
Radical Protestantism whose maMor source is si[teenth-century
AnaEaStism, Eut which is reSresented also in a Eroad range of free
church or Eelievers
 church grouSs" The concern here is Eoth to
note direct historical links and to comSare Wesley to a Believers

Church model or tySology. We will Ee dealing not sSecifically with
si[teenth-century AnaEaStism, Eut with the Radical Protestant

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SersSective on the Church which issues Srimarily, Eut not
e[clusively, from AnaEaStism. I am using Believers
 Church and
Radical Protestant as virtually synonymous descriStive terms to
designate this SersSective. Such usage finds Srecedent and Mustifi
cation in the title and content of Donald DurnEaugh
s significant
study, The Believer
s Church The History and Character ofRadical
Protestantism,
Wesley
s contacts with the Moravian Brethren during the critical
Seriod of his sSiritual Tuest are well known. Because these contacts
were so imSortant Eoth for Wesley
s faith and for his Sractice and
ministry and thus his ecclesiology, and Eecause of the Behevers

Church character of the Moravians, it will Ee helSful to review the
history of these contacts in some detail as Eackground for the
tySological comSarison. My other two articles will focus on Wesley
s
view of the Church, and will Sresent a comSarison of his views with
the Believers
 Church tySology.
The years  to  were the critical ones in John Wesley
s
religious e[Serience and in the Eeginning of the Methodist
movement. They also mark the Seriod of Wesley
s most intimate
contact with the Moravian Brethren. Four crises, in Sarticular, may
Ee identified during this Seriod
 Wesley
s sense of failure on returning from America in
FeEruary, .
 Wesley
s heart-warming e[Serience on May , .
 The decision to Eegin field Sreaching in ASril, .
 The Ereak with the Fetter Lane Society on July , .
These crises and their outcome largely determined the direction of
Wesley
s ministry for the remainder of his life, and also had their
imSact on his understanding of the Church.
Background, -
It may Ee said that Wesley
s religious Tuest Eegan in . Urged
Ey his father, he Eegan to study for ordination. The direction of his
Tuest was clear from the Eeginning he Eegan to aim at, and Sray for
inward holiness.
A He sought holiness in every area of life and Eegan
his lifelong custom of weekly communion. 

Wesley was ordained deacon in SeStemEer, , and ordained
Sriest in July,  . In the intervening years he was elected a fellow of
Lincoln College, O[ford , and received his Master of Arts
degree . Wesley read e[tensively during this Seriod, and was
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attracted toward mysticism. He read William Law
s Serious Call to
A Devout and Holy Life shortly after it was SuEUshed in .
Vulliamy notes that the Serious Call Slayed its Sart in confirming
the haEits of Sersonal disciSline and of Sious e[clusion which
marked the life of Wesley at O[ford from  to  and
strengthened his mystical leanings until the Moravian e[amSle gave
to Wesley
s life an essentially Sractical tendency.


Wesley was at O[ford almost constantly from  until . He
Tuickly Eecame the leader of the Holy CluE which his Erother
Charles had organized there with two others. This religious call grew
and was active until John and Charles left for Georgia in  one of
the memEers was George Whitefield. The cluE was neither more nor
less than a society of very young and very earnest High Churchmen,
with evangelistic views and a true desire to lead the lives ofe[emSlary
Christians, 
 notes Vulliamy. Its Srimary aim was the sSiritual
develoSment of its memEers. Wesley wrote to his father in , My
one aim in life is to secure Sersonal holiness, for without Eeing holy
myself I cannot Sromote real holiness in others.
A Good works were
an e[Sression of this desire for holiness visiting Srisoners and Soor
families, and helSing them with financial aid and school classes for
children. 
A
The Holy CluE oEserved a strict disciSline which John Wesley
himself devised. Vulliamy gives this descriStion
The memEers of the CluE sSent an hour, morning and
evening, in Srivate Srayer. At nine, twelve and three o
clock
they recited a collect, and at all times they e[amined
themselves closely, watching for signs of grace, and trying to
Sreserve a high degree of religious fervour. They made use of
Sious eMaculations, they freTuently consulted their BiEles,
and they noted, in ciSher diaries, all the Sarticulars of their
daily emSloyment. One hour each day was set aSart for
meditation. . . . They fasted twice a week, oEserved all the
feasts of the Church, and received the Sacraments every
Sunday. Before going into comSany they SreSared their
conversation, so that words might not Ee sSoken without
SurSose. The Primitive Church, in so far as they had
knowledge of it, was to Ee taken as their Sattern.
Small wonder that Wesley and his comSanions were derisively

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called Methodists not a new term, Sacramentarians,
Enthusiasts, BiEle Moths, the Reforming CluE, and the
SuSererogation Men. The name Holy CluE was aSSarently most
SoSular among O[ford students, Eut the term Methodist was the
one that stuck Sermanently to Wesley.
Wesley himself lived a very sSartan e[istence at O[ford. He lived
on  Sounds a year, giving away all he did not need for clothing and
sustenance. In one year he gave away  Sounds in another, .o All
in all, one sees in Wesley many traits which were to accomSany him
all his life.
John and Charles went to London in , and there met Colonel
OglethorSe who was organizing a grouS to go to Georgia. The
Wesleys agreed to go along, John as a missionary to the Indians.
They soon set sail for the New World the Holy CluE at O[ford soon
disintegrated.
Wesley
s first close contact with the Moravians was on Eoard shiS
to Georgia. He noted in his Journal,
At seven I went to the Germans >Moravians@. I had long
Eefore oEserved the great seriousness of their Eehaviour. Of
their humility they had given a continual Sroof, Ey
Serforming those servile offices for the other Sassengers
which none of the English would undertake . . . If they were
Sushed, struck, or thrown down, they rose again and went
away Eut no comSlaint was found in their mouth. 
What imSressed Wesley was not only the Moravians
 Siety and
good works, Eut their calm assurance of faith during storms at sea, an
assurance he lacked. During his three years in Georgia he maintained
close contact with the Moravians, including the missionary,
SSangenEerg.
In his Georgian ministry, Wesley
s zeal for holiness Eecame a
Eurning desire to revitalize the Church and Euild a model Christian
community in one Anglican Sarish. UnderstandaEly, the rigor of
his efforts was not universally aSSreciated. Already, however, he was
introducing such innovations as hymn-singing in SuElic worshiS and
the use of lay men and women in Sarish work.  Because of his zeal
and his innovations he was accused, says Baker, of leaving the
Church of England Ey two doors at the same time ᪽ Roman
Catholicism and Puritan SeSaratism. But his e[Seriments were

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actually in large measure the results of his attemSt to return to the
sSirit and Eehaviour of the Srimitive church.A


Wesley thought he saw in the Moravians some elements, at least,
of authentic Srimitive church life, and he followed some of their
methods. Thus Baker notes,
Most imSortant of all, Eoth in Savannah and Frederica,
Wesley organized societies for religious fellowshiS Tuite
aSart from ordered SuElic worshiS. In these gatherings the
memEers sSent aEout an hour in 
Srayer, singing and mutual
e[hortation,
 naturally under the close suServision
whenever SossiEle of their sSiritual director .... Wesley





 after the Moravian Sattern. It was this which readily
fostered the charge of his having instituted a Roman
Catholic confessional, for mutual confession was indeed one
of the SurSoses of these small homogeneous grouSs. A
Wesley returned to England in early , arriving in London on
FeEruary . He returned amid controversy, considering his
missionary efforts a failure. He had Eeen unaEle to make contact
with the Indians. He had stirred uS oSSosition and controversy
among the Anglican settlers. And he knew he lacked inward Seace of
soul.
Encounter with Peter Bohler, 
The Moravian Brethren under Count =inzendorf were themselves
an infant movement in , Eut already they had contacts in
England. The Moravian historian Holmes relates.
At a very early Seriod after the Renewal of their Church, the
Brethren formed Sleasing acTuaintances in England. To
meet the wishes of some Sersons in London, who desired
information of the estaElishment at Herrnhut, a deSutation
was sent thither in .A
In  a grouS of Moravian missionaries arrived in London to
secure Sermission from the Trustees of Georgia to go to America for
the sake of religious liEerty and an oSSortunity of Sreaching the
gosSel.A A second grouS of  arrived in  it was this grouS
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which sailed with the Wesleys to Georgia. =inzendorf himself
visited England in  and organized a Moravian DiasSora
Society in London. 
When Wesley returned to London in , he soon encountered
another Moravian missionary, Peter Bohler. Under date of FeEruary
, Wesley recorded in his Journal,
A day much to Ee rememEerd. At the house of Mr. Wei-
nantz, ... I met Peter Bohler >and others@, Must then landed
from Germany. Finding they had no acTuaintance in
England, I offered to Srocure them a lodging and did so,
near Mr. Hutton
s, where I then was. ᪽
Peter Bohler -,  when Wesley met him, was an
effective Bandhalter, or Band-organizer, for the Moravians.
Formerly a Lutheran, he had Eecome acTuainted with the Moravians
while studying at the University of Jena, and sSent his life in
Moravian missionary work in America and England. 

Wesley must have Eeen imSressed with Bohler on two counts his
convincing Sresentation of instantaneous conversion Ey faith alone,
and his Sractical organizing skill. In many ways, including his
erudition, he was a man much like Wesley. Wesley walked and talked
freTuently with Bohler from the time of his first encounter until
Bdhler
s deSarture for America on May . Both John and Charles
accomSanied Bhler to O[ford on FeEruary , Eut they were
Suzzled Ey Bohler
s views. Bohler wrote =inzendorf, I traveled with
the two Erothers, John and Charles Wesley, from London to O[ford.
The elder, John, is a good-natured man he knew he did not SroSerly
Eelieve on the Saviour, and was willing to Ee taught.
BEhler sSent some days at O[ford and organized a Band there.
Wesley had further discussions with him Eoth there and later at
London. In March Wesley recorded, I was, on Sunday the fifth,
clearly convinced of unEelief of the want of that faith whereEy alone
we are saved.
AEout this time Wesley Eegan a worshiS Sractice which was later
much criticized as an irregularity e[temSoraneous Srayer. He noted
on ASril ,
Eeing at Mr. Fo[
s society >at O[ford@, my heart was so full
that I could not confine myself to the forms of Srayer which

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we are accustomed to use there. Neither do I SurSose to Ee
confined to them any more Eut to Sray indifferently with a
form or without as I may find suitaEle to Sarticular
occasions. 
During these weeks Wesley was seeking the true understanding
and e[Serience of salvation Ey faith. He went Eack to reread the New
Testament in Greek, and discovered that instantaneous conversions
did indeed take Slace in the New Testament church. He talked with
Bhler again on ASril , and Bohler later recorded, He weSt
Eitterly and asked me to Sray with him. I can freely affirm, that he is a
Soor, Eroken-hearted sinner, hungering after a Eetter righteousness
than that which he had thus far had, even the righteousness of
Christ. Bohler reSorted that Wesley was one among several who
were seeking a closer fellowshiS and want therefore to Eegin a
Band.
On May , Wesley records, This evening our little Society Eegan,
which afterwards met in Fetter Lane.AA This was the Eeginning of the
Fetter Lane Society more will Ee said aEout it shortly, which seems
to have Eeen organized Ey Wesley at the advice of Bohler.
Wesley Eroke the faith Earrier as one has writtenAs on
Wednesday, May , aEout three weeks after Bohler deSarted for
America. This was his famous heart-warming e[Serience during a
meeting in Aldersgate Street, an e[Serience which Wesley himself
saw as the critical turning-Soint in his own sSiritual Tuest. I felt I did
trust in Christ, Christ alone, for salvation and an assurance was
given me, that He had taken away my sins, even mine, and saved me
from the law of sin and death.
The Fetter Lane Society
James Hutton -  seems to have Eeen a key figure Eoth in
the Aldersgate Street grouS and in the Fetter Lane Society, and was
an imSortant link Eetween Wesley and the Moravians. He had Eeen
converted under John Wesley
s Sreaching Eefore Wesley went to
Georgia. The Wesley
s often stayed in the Hutton home, and his
home and EookshoS, The BiEle and Sun, Eecame a chief Soint of
contact Eetween the Wesleys and Moravians Sassing through
London or living there.  Hutton had organized a little grouS which
met on Wednesday evenings in Aldersgate Street to hear the
corresSondence and diaries from Georgia read.
Ao It seems likely this

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was the meeting Wesley attended on May .
Rehgious societies were very common in England at this
Seriod, and had Eeen for some time, going Eack to Anthony Horneck
in . The Fetter Lane Society, as well as the Holy CluE and
numerous other societies Wesley formed or was involved in, should
Ee seen in this conte[t. But the Fetter Lane Society was also
markedly Moravian in insSiration, due esSecially to the influence of
Peter Bohler.
Precisely who organized and drew uS the rules for this society ᪽
Wesley or Bohler is unclear, Eut they Eoth had a hand in it.
Bowmer is right that Fetter Lane was not a Moravian Society, Eut a
Religious Society in conne[ion with the Church of England. But it
was Srecisely =inzendorfs dream to organize a network of such
societies throughout the main Eodies of the Church, without
seSarating from them, and this would have Eeen Bohler
s intent.
Lewis in =inzendorf the Ecumenical Pioneer says Bohler himself
drew uS the rules for the society at James Hutton
s house, while R. A.
Kno[ in Enthusiasm A ChaSter in the History of Religion says
Fetter Lane was not a Moravian institution. The truth seems to
Ee that John and Charles Wesley, Hutton, Bohler, and a few others
met at Hutton
s home on the evening of May  and there organized
the society at Bohler
s suggestion. The society formed, in Wesley
s
words, In oEedience to the command of God, Ey St. James, and Ey
the advice of Peter Bhler, and the rules of the society were later
Srinted with the title, Orders of a Religious Society, meeting in
Fetter Lane in oEedience to the command of God Ey St. James, and
Ey the advice of Peter Bohler, .
Addison considers that the formal organization of the Fetter
Lane Society marks the definite crystalhzation of the London grouS
in the Herrnhut mold, and yet the system was thoroughly suited to
the genius of nascent Methodist organization, which took over
many of its SrinciSles. 
"A The society
s rules included weekly meetings
for Srayer and confession, division into Eands of five to ten Sersons
each, the right and duty of each Serson to sSeak freely, Srocedures
for admitting new memEers, and Srovision for a monthly love feast
from  to  S.m.

A An agreed financial contriEution was
collected monthly.
 Though Wesley could not have forseen it, the
Fetter Lane Society was to Eecome the seed-Slot of the British
Moravian Church, an ecclesiola which Eecame an ecclesia.AA
Wesley now had a new-found assurance of faith, a suSSortive
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grouS to share his Ufe with, and an e[Sanding Sreaching ministry. He
must have seen that now, finally, his dream of a significant
restoration of Srimitive Christianity within the Church of England
was SossiEle. He wanted to learn more, however, from the
Continental Moravians and other Pietists, and so on June  he
determined, if God should Sermit, to retire for a short time into
Germany. I had fully SroSosed Eefore I left Georgia so to do i
Stoeffler calls Wesley
s triS to Germany an intentional study-tour
of Pietist centers. Says Stoeffler,
He was not interested in learning any more aEout the nature
of Moravian Siety. ... He had come to regard the life of faith
which he had witnessed among the Moravians, and which he
had now found himself, in the same light as did the
Moravians. ... To them the corSorate asSect of conscious
religious renewal through living faith signified, as it were,
a recaSturing of the life of faith of the Srimitive Christian
community. Their diasSora societies, therefore, were
interSreted as nothing more and nothing less than a very
much needed means of restoring koinonia, the sSirit, the
message, and the sense of mission of that community within
a given religious estaElishment, and of doing so without the
need of disruSting the order of that estaElishment. What his
study-triS to the Continent did for Wesley, then, was to
afford him an oSSortunity to see the diasSora arangement of
the Moravians as well as the collegio Sietatis of church-
related Pietism in general in actual oSeration. Thus he now
Eecame fully aware of the SossiEilities of this arrangement
for his own work as he Eegan to envision that work. 
Thus Wesley
s conversion gave him a new vision of the religious life
while his triS to Germany Srovided a look at a new model, not
found in his own tradition, Ey means of which his newly found
religious e[Serience, reSroduced in others, could Eecome an integral
Sart of his inherited understanding of the church.
Wesley went to the continent in June, , met =inzendorf at
MarieEorn, and reached Herrnhut on August . He sSent some days
at Herrnhut and other centers. He returned to London on SeStemEer
 and the ne[t day recorded, I Eegan again to declare in my own
country the glad tidings of salvation.A In OctoEer he wrote a letter
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to the Church of God which is in Hernhuth which reveals Eoth his
aSSreciation for the Moravians and his growing ministry
We are endeavoring here also, Ey the grace which is given us,
to Ee followers of you, as ye are of Christ. Fourteen were
added to us, since our return, so that we have now eight
Eands of men, consisting of  Sersons all ofwhom seek for
salvation only in the Elood of Christ. As yet we have only
two small Eands of women the one of three, the other of five
Sersons. But here are many others who only wait till we have
leisure to instruct them, how they may most effectively Euild
uS one another in the faith and love of Him who gave
himself for them.
Though my Erother and I are not Sermitted to Sreach in
most of the churches in London, yet thanks Ee to God
there are others left, wherein we have liEerty to sSeak the
truth as it is in Jesus. Likewise every evening, and on set
evenings in the week at two several Slaces, we SuElish the
word of reconciliation, sometimes to  or , sometimes to
 or , sometimes to  or  Sersons, met together to
hear it.As
Wesley came Eack from the Continent with a great aSSreciation
for Moravian faith and Siety, Eut also with a growing uneasiness
aEout their 
Tuietism,
 their tendencies toward sSiritual comSlacency
and the Sersonality cult which had grown uS around Count
=inzendorf. He threw himself immediately into itinerant evan
gelism and care of converts in the London area, and seems initially
to have assumed the Srimary leadershiS of the Fetter Lane Society,
with James Hutton as his chief lieutenant.
Two early  entries in Wesley
s Journal suggest something of
the nature of the emEryonic renewal
Monday, January , . Mr. Hall, Kinchin, Ingham,
Whitefield, Hutchins, and my Erother Charles, were Sresent
at our love feast in Fetter Lane, with aEout  of our
Erethren. AEout three in the morning, as we were continuing
instant in Srayer, the Sower of God came mightily uSon us,
inasmuch that many cried out for e[ceeding Moy, and many
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fell to the ground. As soon as we were recovered a little from
that awe and amazement at the Sresence of his MaMesty, we
Eroke out with one voice, We Sraise thee, O God, we
acknowledge thee to Ee the Lord.

AA
March , London. During my stay here, I was fully
emSloyed, Eetween our own Society in Fetter Lane, and
many others, where I was continually desired to e[Sound. A
Beginning of Field Preaching, 
George Whitefield, Sresent at Fetter Lane on January , had Must
returned from America. He was soon Earred from London SulSits,
and went to Bristol. There on FeEruary  he Sreached for the first
time in the oSen air to aEout  colliers at Kingswood. Within three
weeks the crowds had grown to as high as ,, and Whitefield
called on Wesley for helS.Ao
The Eusy Sort city of Bristol,  miles west of London, was the
second city in the Kingdom in Wesley
s day, numEering aEout ,
inhaEitants.A
 It also stood close to the Welsh Eorder and was the
center of the coal mining industry which fed England
s Eooming
industrial revolution.
Whitefield seems to have Eeen drawn to the Bristol area for three
reasons. In the first Slace, he was from this area, his native city Eeing
Gloucester, near the Welsh Eorder north of Bristol. Secondly,
Whitefield was in touch with Howell Harris, leader of the Welsh
revival which had Eroken out some years earlier.A MAg third
significant fact is that turmoil and rioting had Eroken out among the
coal miners of the region, Sarticularly at Kingswood. Haldvey notes,
The Kingswood miners had risen. On  January, after the arrest of
two of their leaders, the assistance of soldiers was necessary to get the
two Srisoners away in the face of all the moEEing women and amid a
Earrage of stones. On  FeEruary, Whitefield came to Kings-
wood. The disturEances around Bristol were Sart of a larger
Sattern of unrest during the Seriod - related to high corn
Srices, low wages, and the imSoverished condition of the new class of
urEan workers. Bernard Semmel notes, The years  and ,
when Methodism eruSted, were esSecially Ead years, Eut there were
intermittent food riots throughout the century. . . . the Kingswood
miners . . . were regularly a source of difficulty.A

Whitefield had immediate success at Bristol, esSecially among the
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Kingswood colliers. A notice in The Gentleman
s Magazine for
March, , reads
Bristol. The Rev. Mr. Whitefield, ... has Eeen wonderfully
laEorious and successful, esSecially among the Soor
Prisoners in Newgate, and the rude Colliers of Kingswood,
Sreaching every day to large audiences, visiting, and
e[Sounding to religious Societies. On Saturday the
eighteenth Instant he Sreach
d at Hannum Mount to five or
si[ thousand Persons, amongst them many Colliers. In the
Evening he removed to the Common, where . . . were
crowded ... so great a Mukitude . . . comSuted at ,
PeoSle . . . -
Whitefield
s efforts did not go unnoticed ᪽ or uncriticized ᪽ in
London. One gentleman warned.
The Industry of the inferior PeoSle in a Society is the great
Source of its ProsSerity. But if one Man, Hke the Rev. Mr.
Whitefield should have it in his Power, Ey his Preaching, to
detain five or si[ thousands of the Vulgar from their daily
LaEour, what a Loss, in a little Time, may this Ering to the
PuElick ᪽ For my Sart, I shall e[Sect to hear of a
Srodigious Rise in the Price of Coals, aEout the City of
Bristol, if this Gentleman Sroceeds, as he has Eegun, with his
charitaEle Lectures to the Colliers of Kingswood.
Whitefield knew of Wesley
s organizing skills, and of his
effectiveness as a Sreacher. But until now Wesley in England had
Sreached only in regular church services. Should he now resSond to
Whitefield
s aSSeal and assist in the oSen-air meetings at Bristol"
Charles thought he should not, Eut finally the Fetter Lane Society
agreed he should go.
Wesley records,
Saturday, March st, in the evening I reached Bristol, and
met Mr. Whitefield there. I could scarce reconcile myself at
first to this strange way of Sreaching in the fields, of which
he set me an e[amSle on Sunday having Eeen all my life
until very lately so tenacious of every Soint relating to
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decency and order that I should have thought the saving of
souls almost a sin, if it had not Eeen done in a church.
Sunday evening Wesley sSoke to a little society on the Sermon on
the Mount ᪽ one Sretty remarkaEle Srecedent of field Sreaching,
he oEserved, though I suSSose there were churches at that time
also.A The ne[t day, Monday, ASril , Wesley reSorts
At four in the afternoon, I suEmitted to Ee more vile and
Sroclaimed in the highways the glad tidings of salvation,
sSeaking from a little eminence in a ground adMoining the
city to aEout three thousand SeoSle. The ScriSture on which
I sSoke was this . . . The SSirit of the Lord is uSon me,
Eecause he hath anointed me to Sreach the GosSel to the
Soor. 
Wesley Eegan immediately to organize. He formed a numEer of
societies and on May  acTuired a Siece of SroSerty where he Euilt his
New Room as a central meeting Slace. Whitefield returned to
America in August, and Wesley was left in charge of the growing
movement. He divided his time Eetween Bristol and London,
concentrating on oSen air Sreaching, organizing, and sSeaking in the
evenings to an increasing numEer of societies.
Wesley
s Organization
Within a Seriod of months Wesley had estaElished the Easic
organizational Satterns which were to characterize Methodism
throughout his lifetime. These Satterns reveal something ofWesley
s
own understanding of the Church. Wesley himself gave a concise
e[Slanation of how these forms develoSed in a  letter which he
called A Plain Account of the PeoSle Called Methodists.A

The Society. Wesley
s first converts in London in  wanted to
meet with him regularly, and he was ready to do so. As numEers
increased he Tuickly saw he could not visit them all individually in
their homes so he told them, If you will all of you come together
every Thursday, in the evening, I will gladly sSend some time with
you in Srayer, and give you the Eest advice I can. Wesley comments.
Thus arose, without any Srevious design on either side, what
was afterwards called a Society a very innocent name, and
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very common in London, for any numEer of SeoSle
associating themselves together .... They therefore united
themselves 
in order to Sray together, to receive the word of
e[hortation, and to watch over one another in love, that
they might helS each other to work out their salvation.

There is one only condition Sreviously reTuired in those who
desire admission into this society, ᪽ 
a desire to flee from the
wrath to come, to Ee saved from their sins.
A
Wesley organized dozens of such societies in the London and
Bristol areas. All the grouSs together were called the United
Societies. The main structural difference Eetween these Methodist
societies and the many other similar societies then functioning was
that these were directly under the control of Wesley, and were united
together chiefly in his Serson. Wesley was, of course, still meeting at
this time with the Fetter Lane Society.
Of the rise of the Methodist societies Wesley says characteris
tically, USon reflection, I could not Eut oEserve. This is the very
thing which was from the Eeginning of Christianity. A
The Bands. Of all Wesley
s innovations, the Bands seem most
directly traceaEle to Moravian influence. Baker notes, On Wesley
s
return from his Silgrimage to Herrnhut he had enthusiastically
advocated the system of 
Eands
 for all the religious societies in
London, including that in Fetter Lane.A
The Bands were small cells of men or women, and the SurSose was
Sastoral. New converts were Eeset with temStations and needed Eoth
encouragement and oSSortunity for confesson. Wesley says.
These, therefore, wanted some means of closer union they
wanted to Sour out their hearts without reserve, Sarticularly
with regard to the sin which did still easily Eeset them, and
the temStations which were most aSt to Srevail over them.
And they were the more desirous of this, when they oEserved
it was the e[Sress advice of an insSired writer 
Confess your
faults one to another, and Sray one for another, that ye may
Ee healed.

In comSliance with their desire, I divided them into smaller
comSanies Sutting the married or single men, and married
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or single women, together. A
A list of rules for Band Societies was drawn uS as early as
DecemEer, .AA Mhus, the Bands actually Sreceded Eoth the
organized Methodist societies and the class meetings.
The Class Meeting. The Wesleyan class meeting arose in Bristol in
early , and somewhat Ey accident. Wesley was increasingly
concerned that many Methodists did not live the GosSel several
grew cold, and gave way to sins which had long easily Eeset them.
Clearly some mechanism for e[ercising disciShne was needed.
To meet the Sreaching-house deEt in Bristol, the society there now
numEering over , was divided into classes of a dozen each.
Leaders were aSSointed to secure weekly contriEutions toward the
deEt, and Wesley asked the leaders also to make a Sarticular inTuiry
into the Eehaviour of those whom he saw weekly.AA This Srovided
the oSSortunity for e[ercising the disciSline. Thus, says Wesley,
As soon as SossiEle, the same method was used in London
and all other Slaces. Evil men were detected, and reSroved.
They were Eorne with for a season. If they forsook their sins,
we received them gladly if they oEstinately Sersisted
therein, it was oSenly declared that they were not of us. The
rest mourned and Srayed for them, and yet reMoiced, that, as
far as in us lay, the scandal was rolled away from the
society.A
At first the class leaders visited the memEers in their homes, Eut
this Sroved to Ee too time consuming and somewhat comSlicated for
several reasons. Therefore
USon all these considerations it was agreed, that those of
each class should meet together. And Ey this means, a more
full inTuiry was made into the Eehaviour of each Serson
Advice or reSroofwas given as need reTuired, Tuarrels made
uS, misunderstandings removed and after an hour or two
sSent in this laEour of love, they concluded with Srayer and
thanksgiving.A

It can scarce Ee conceived what advantages have Eeen
reaSed from this little Srudential regulation. Many now
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haSSily e[Serienced that Christian fellowshiS of which they
had not so much as an idea Eefore. They Eegan to Eear one
another
s Eurdens, and naturally to care for each other.
As they had daily a more intimate acTuaintance with, so
they had a more endeared affection for, each other. And
sSeaking the truth in love, they grew uS into Him in all
things, who is the Head, even Christ. . . .Ao
It should Ee oEserved that the class meetings were not designed as
Christian growth grouSs, or as cells for koinonia ᪽ although in
fact they did serve that function. Their Srimary SurSose was
disciSline. The Band had already Eeen instituted as the Srimary
growth cell of Methodism. As Skevington Wood oEserves, The
class was the disciSlinary unit of the society and was the keystone
of the entire Methodist edifice, while the Band was the confessional
unit. Wood oEserves.
These inner grouSs were continued in the form in which they
had Eeen taken over from the Fetter Lane Society, with its
Sredominantly Moravian stamS This mutual confession
to one another, Eased on the scriStural inMunction of James
, was the Methodist eTuivalent of auricular confession
to a Sriest, and was designed to Ering the same sense of relief
and catharsis. 

All Eand memEers met together Tuarterly for the love feast ᪽
another Moravian contriEution. A system of Eand tickets was used,
and only Eand memEers were to Ee admitted to the love feasts.
Leaders in the Methodist movement now included the Sreachers
Wesley aSSointed, assistants, class and Eand leaders, stewards,
visitors of the sick, and schoolmasters. In Sroviding for the care of
the sick Wesley oEserved, USon reflection, I saw how e[actly, in this
also, we had coSied after the Srimitive Church.AA
SeSaration from the Moravians
Wesley
s heavy involvement in the growing work at Bristol meant
that he was freTuently away from London. But while in London he
was active in the Fetter Lane Society and in looking after the
e[Sanding flock of Methodists there.
The two Wesleys and James Hutton seem to have Eeen the
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SrinciSal figures in the Fetter Lane Society until OctoEer, . In
that month PhiliS Henry Molther arrived from the continent. It was
conflict Eetween Wesley
s and Molther
s views which led to Wesley
s
seSaration from the Fetter Lane Society in July, .
As early as June, , Wesley at Bristol was receiving reSorts
from London that the Fetter Lane Society was falling aSart and
needed him. ASSarently some of the Moravian Brethren also saw the
need for more consistent leadershiS and aSSlied to Germany for
someone to Ee sent. This move, and the mi[ed character of the
society at this time, are suggested Ey Holmes
At the reTuest of the friends of the Brethren in London, one
of their ministers, PhiHS Henry Mohher, was aSSointed to
care for the Society, which had Eeen formed in the
metroSolis. The Sersons comSrising this Society, were
Sartly those, who had Eeen e[cited to greater zeal in religion
Ey the laEors of the two Wesleys, and Sartly such as ascriEed
their sSiritual attainments to their acTuaintance with the
Brethren. 
A leadershiS struggle and a clash of views involving Wesley and
Molther, and secondarily, Charles Wesley and James Hutton, Eegan
soon after Molther arrived.
PhiliS Molther - was, like Bohler, a young Lutheran
student at the University of Jena who had Eecome an ordained
minister of the Moravians. A He taught a doctrine of stillness that
ran directly counter to Wesley
s emShasis on the means of grace. He
Eegan telling the SeoSle at Fetter Lane that they did not truly have
saving faith if they still had any douEt or fear. Therefore they should
aEstain from all the ordinances, Sarticularly the Lord
s SuSSer, and
Ee still Eefore the Lord, until they received true faith. The
ordinances are not really means of grace, he taught, for Christ is the
only means. Charles Wesley commented, He e[Sressly denies that
grace, or the SSirit, is transmitted through the means, Sarticularly
through the SuSSer.AA
Hutton was aSSarently won over Ey Molther, and Charles very
nearly so. When John arrived Eack in London NovemEer , he saw
how far Molther
s teaching had already Eeen acceSted
Our Society met at seven in the morning >Sunday,
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NovemEer @, and continued silent till eight. ... In the
evening I met the women of our Society at Fetter Lane,
where some of the Erethren strongly intimated, that none of
them had any true faith and then asserted in Slain terms, 
That till they had true faith they ought to Ee still, ᪽ that is,
as they e[Slained themselves, to aEstain from the means of
grace, as they are called, the Lord
s SuSSer in Sarticular.
 
That the ordinances are not means of grace, there Eeing no
other means than Christ.
AA
August SSangenEerg, the Moravian leader whom Wesley had
known in Georgia, was ihen in London, and Wesley went to see him
on NovemEer . He was disturEed to find that SSangenEerg seemed
to agree with Molther. Wesley left a few days later for O[ford and
Bristol, after urging the society memEers to use the means of grace.
While at Bristol, Wesley received several unSleasant accounts of
the situation at Fetter Lane. He returned to London on NovemEer 
and on NovemEer  had an unsatisfactory conference with Molther.
In DecemEer he received a letter indicating that Erother Hutton,
Clark, Edmonds and Bray are determined to go on, according to Mr.
Molther
s directions, and to raise a Church, as they term it and I
suSSose aEove half our Erethren are on their side.

Even as the crisis at Fetter Lane was worsening, Wesley
s Sersonal
ministry in London was e[Sanding. For some time Wesley had Eeen
Sreaching to large crowds in Moorfields, a SoSular Sark and
recreation area. NearEy stood the aEandoned Royal Foundry, which
had stood unused since an e[Slosion and fire some  years earlier.
At the end of  Wesley leased the Euilding and remodeled it, and
oSened it as his headTuarters early in . By June of  the
Methodist Society at the Foundry had  memEers. Wesley was
not aEout to Ee sidetracked, nor could he agree with Molther that he
lacked true faith.
As Kno[ oEserves.
While Molther and Hutton were trying to convince Wesley
that the only way to attain true conversion was to wait for it
in Serfect stillness, he was Sreaching, at Bristol >as well as
London@ to SeoSle who cried as in the agonies of death, . . .
who were released . . . then and there from the Sower of the




But Wesley did not give uS trying to dissuade the Fetter Lane
SeoSle from Molther
s stillness doctrine. On January , , he
tried to e[Slain to the society what true stillness really is. He was in
Bristol, O[ford, and elsewhere, for most of January, March, and
ASril, Eut returned on ASril  Eecause of the growing confusion at
Fetter Lane. He and Charles sSent two hours with Molther on ASril
 and met with the society to discuss the Tuestion of ordinances.
After another Srolonged stay in Bristol, he returned again to London
in early June. He met with the society several more times, Eut on the
night of July , after e[tensive deEate, the maMority agreed that
Wesley should no longer Ee allowed to sSeak to the society.
The final Ereak occurred, ironically, at a Sunday evening love feast
four days later, on July . ForEidden to Sreach, Wesley read a short
SaSer stating his Soints of disagreement with Molther. They he and
 or  of the  or so Sresent walked out of the meeting. Lady
Huntingdon, aSSarently, was one of those who left with the
Wesleys.
The following Wednesday, Wesley notes, Our little society met at
the Foundery, >sic@ instead of Fetter Lane. AEout  Sersons were
Sresent. 
 Wesley henceforth was to work indeSendently of the
Moravians. For its Sart, the Fetter Lane Society gradually evolved
from July  to OctoEer , from an Anglican society into a
Moravian congregation. Molther was recalled to the continent, and
in ASril , SSangenEerg was sent to organize and suSerintend
Moravian work in England. In  SSangenEerg organized the
seventy-some remaining memEers of the Fetter Lane Society into the
first Moravian congregation in London.
A Among the memEers were
James Hutton, the first English Moravian, who nevertheless
remained on good terms with the Wesleys and SuEhshed some of
their Eooks and hymns.
What were Wesley
s reasons for seSarating from the Fetter Lane
Society" Holmes attriEutes the Ereach to misunderstandings due to
language and cultural differences,

 Eut clearly much more was at
stake. Molther
s views were SroEaEly not totally reSresentative of
Moravians at large, although SSangenEerg seemed to agree with
him.
Wesley always sSoke highly of the Moravians in general, while
criticizing Sarticular Soints with which he could not agree. The
immediate Soint of disagreement in  was Wesley
s insistence on
the Anglican understanding of the means of grace. But Wesley had
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other oEMections as well. He wrote his Erother Charles in ASril 
As yet I dare in nowise Moin with the Moravians  Because
their whole scheme is mystical, not scriStural, ᪽ refined in
every Soint aEove what is written, immeasuraEly Eeyond the
Slain doctrines of the GosSel.  Because there is darkness
and closeness in all their Eehaviour, and guile in almost all
their words.  Because they not only do not Sractice, Eut
utterly desSise and deny, self-denial and the daily cross. 
Because they, uSon SrinciSle, conform to the world, in
wearing gold or costly aSSarel.  Because they e[tend
Christian liEerty, in this and many other resSects, Eeyond
what is warranted Ey the holy writ.  Because they are Ey no
means zealous of good works or, at least, only to their own
SeoSle. And, lastly, Eecause they make inward religion
swallow uS outward in general. For these reasons chiefly I
will rather, God Eeing my helSer, stand Tuite alone, than
Moin with them I mean, till I have full assurance that they
will sSread none of the errors among the little flock
committed to my charge.
Concerning the ordinances of God, Moravian Sractice, said
Wesley, is generally Eetter than their SrinciSle. He felt the whole
church was tainted with 4uietism, Universal Salvation, and
Antinomianism in its doctrine. 
O
 In regard to Molther, Wesley said,
The great fault of the Moravian Church seems to lie in not oSenly
disclaiming all he had said which in all SroEaEility they would have
done, had they not leaned to the same oSinion. 

Methodist Beginnings at the Foundry
Wesley was now emSloyed full-time in Sreaching, writing, and
organizing the growing Methodist work in London, Bristol, and
other Slaces.
The Foundry Eecame his headTuarters and was a Eeehive of
activity. In remodeling the old Euilding Wesley Euik a galleried
chaSel to hold  SeoSle, a large room which would accommodate
, a disSensary, and a Eookroom for the sale of his Eooks and
SamShlets. Here Wesley oSened a free school for  children, an
almshouse for widows, and the first free disSensary in London since
the dissolution of the monasteries. Wesley Sut Slain Eenches

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instead of Sews in the chaSel, and noted that all the Eenches for rich
and Soor were of the same construction. MMg had an aSartment on
the second floor I myself, he said, as well as the other Sreachers
who are in town, diet with the Soor, on the same food and at the same
taEle.io
As the Methodist movement grew, as many as  class meetings
met at the Foundry weekly. Two weekly Srayer meetings were held,
and Wesley or one of his Sreachers Sreached regularly at  a.m.

It was a settlement almost on the Franciscan model, comments
Frederick Gill. Or one may think of Augustine with his colleagues
and Sarishioners gathered around him in HiSSo.
Wesley
s work at the Foundry suggests something of the Srofound
identification he felt with the Soor. This was, in fact, one of the Soints
on which he was criticized. An article in the June , Gentleman
s
Magazine descriEing the meetings at the Foundry comSlained,
Most of those Persons who freTuent them, are the Soorest and
meanest Sort of PeoSle, who have families to Srovide for, and hardly
Bread to Sut in their Mouths. 
o Maldwyn Edwards suggests that
Wesley Sractically discovered the Soor.

 His life was one long
crusade in the cause of the Soor, and he encouraged others to follow
his e[amSle.
In studying this asSect in Wesley, Edwards argues that Wesley
had, on the one hand, a Srofound comSassion for and interest in the
Soor, while on the other hand he distrusted the masses as a Solitical
force, convinced that government Ey the aristocracy was Eest.
Wesley once coming out from his O[ford seclusion gave
himself unweariedly in the service of the Soor. He grew to
aSSreciate the conditions under which they had to live and
the Erave struggle they made. Set uS against such a




I have found some of the uneducated Soor, who have the
most e[Tuisite taste and sentiment, and many, very many of
the rich who have scarcely any at all. In most genteel
religious Sersons there is such a mi[ture that I scarcely ever
have confidence in them Eut I love the Soor, and in many of

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them find Sure genuine grace unmi[ed with folly and
affection. ... If I might choose, I should still Sreach the
gosSel to the Soor. 
This outline of the events in Wesley
s life and ministry from his
return to England in , to his seSaration from the Moravians in
 shows that Wesley Eoth Eenefited from and reacted against
Moravian teaching and Sractice. The two great Moravian
contriEutions to Wesley were in clarifying for him and leading him
into the e[Serience of saving faith, and in Sroviding him models of
Christian life in community. Whether he actually saw the Moravian
Brethren as a model for renewal within the larger estaElished church,
as an ecclesioloa in ecclesia, is deEataEle, for Wesley knew that the
Moravians had, in fact, Eecome a seSarate church, desSite
=inzendorfs vision. In any case, the Moravian contriEution to
Wesley was consideraEle. True, there were the SroElems with
Molther which, however, may have actually helSed Wesley clarify
his understanding of the Sacraments. But without Peter Bohler,
Wesley might never have Eeen anything more than a very zealous
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Ey Howard A. Snyder
We turn now from a historical to a largely systematic treatment of
Wesley and his understanding of the Church. We have noted the




The maMor sources of Wesley
s ecclesiology were the Catholic
tradition mediated through the Anglicanism and the Believers

Church tradition mediated through the Moravian Brethren. PerhaSs
it would Ee more accurate to say his views on the Church were
essentially those of seventeenth-century Anglicanism, Eut inter
Sreted in such a way as to conform to the Believers
 Church
understanding of the Christian community.
The Eeginnings of Wesley
s conscious consideration of ecclesi
ological Tuestions can Ee traced to the years of -, when Wesley
Eegan his Tuest in earnest for inward holiness. His reading for
ordination would have introduced him to three imSortant themes
the life of holiness, the imSortance of the sacraments, and the
authority of the tradition of the Srimitive church. He acceSted these
views wholeheartedly, all of which were matters of ecclesiology as
much as of soteriology.
Baker notes that Wesley firmly acceSted the via media of the
Church of England as incorSorated in Cranmer
s Book of Common
Prayer, and e[Sounded in turn Ey Jewel as the fulfillment of
ScriSture and the Fathers and Ey Hooker as the crown of human
reasoning.A The Church of England ᪽ which Wesley considered,
over-all, the Eest church in Christendom ᪽ was the middle way
Eetween Catholicism and Protestantism. John Jewell -
and Richard Hooker ca. - had defended the Church of
England against Rome and e[treme Puritanism, resSectively,





Outler summarizes the SrinciSal Soints in Jewel
s ecclesiology, as
Sresented in his ASologia Sro ecclesia Anglicana  under five
heads  The church
s suEordination to ScriSture  The church
s
unity in Christ and the essentials of doctrine  The notion that
Saridigmata for ecclesiology should Ee drawn from the Satristic age
 The aSostolic doctrine  The idea of aw᪽cno᪽fl eSiscoSacy as
Eelonging to the church
s well-Eeing rather than its essence.A
These are all elements which Wesley was to hold to all his life.
DeveloSment of Wesley
s Views
Wesley gave some attention to ecclesiology during his stay in
Georgia. With his strong Sractical reforming Eent, he was esSecially
interested in Tuestions of church order. Confronting a missionary
situation Erought these Tuestions to the fore in a new way.
Wesley
s father had urged him to read the sermons of BishoS
William Beveridge - as Eeing SerhaSs as like those of the
aSostoUcal ages as any Eetween them and us.A Beveridge, like
Jeremy Taylor, was one of the non-Murors who refused to take the
oath to William and Mary in , and emShasized a life of deeS
devotion and sacramental Siety.
 While in Georgia, Wesley read
Beveridge
s Synodikon sive Pandectae Canonum ASostolorum et
Conciliorum aE Ecclesia Graeca ReceStorum, which included the
ASostolic Canons. This reading, according to Baker, convinced
Wesley of two things First, that he had allotted Church tradition a
higher Slace than it merited in relation to the BiEle, since some
council decisions went Eeyond ScriSture and Secondly, that the
foundation uSon which he had laid so much of his own ecclesiastical
structure was unreliaEle. Wesley had Sut great store in the so-called
ASostolic Canons, Eut Beveridge convinced him that these were
neither as ancient nor authentic as he had assumed.A
Wesley studied the Tuestion of chuch order throughout his stay in
Georgia. He considered the Tuestion of eSiscoSacy, the validity of
Moravian orders, and lay EaStism i.e., EaStism Ey unordained
ministers.A
Back in England, Wesley continued to move in the direction of a
more functional view of church order ᪽without, however, deSarting
from Anglican views, which ranged over a Eroad sSectrum. Baker
notes, Already Ey   Wesley saw the essence of the church and its
ministry as functional rather than institutional.
A Similarly, RoEert
Monk oEserves Wesley was willing rather early in his evangelical

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career to recognize the vahdity of various forms of church order. This
recognition was not, however, foreign to Anglican divines either in
Wesley
s own time or during the Sreceding two centuries.
Ai
Though Wesley was unsymSathetic toward the views of the so-
called Latitudinarians on most Soints, it was two Latitudinarian
writers who led Wesley to a more functional view of the Church. In
 Wesley read Lord Peter King
s Account of the Primitive
ChurchAAA and, aEout the same time, Edward Stillingfleet
s
IreniconJAA According to Baker, What these Eooks in fact did was
to continue the slow transformation in his thought aEout the church
which had already Eeen taking Slace in resSonse to other reading,
and more esSecially to the demands of his Sersonal faith and his
vocation as evangeUst and Sastor.
 Wesley himself wrote,
I still Eelieve 
the esSiscoSal form of church government to
Ee Eoth scriStural and aSostolical
 I mean, well agreeing
with the Sractice and writings of the aSostles. But that it is
SrescriEed in ScriSture I do not Eelieve. This oSinion, which
I once heartily esSoused, I have Eeen heartily ashamed of
ever since I read BishoS StilUngfleet
s Irenicon.AAA
These develoSments were during the crucial first decade or so of
Wesley
s SuElic ministry following Aldersgate and the Eeginning of
field Sreaching. Wesley was already aSSointing many lay Sreachers,
and the views of King and Stillingfleet confirmed him in the
legitimacy of this move. They were to Srove imSortant later in the
Tuestion of Wesley
s right or authority to ordain ministers for
America. By , says Baker, Wesley was clear as to the Easis of
authority in determining his views
... the Anglican triad of ScriSture, reason, and antiTuity,
strongly reinforced Ey an intuitive individualistic aSSroach
deriving in Sart Eoth from Pietist and mystical influence.




s own actions and writings confirm the truth of Baker
s
claim that Wesley





s ConceSt of the Church
Throughout his adult life Wesley resSonded with varying
degrees of enthusiasm to two fundamentally different views
of the church. One was that of an historical institution,
organically linked to the aSostolic church Ey a succession of
EishoSs and inherited customs, served Ey a Sriestly caste
who duly e[Sounded the BiEle and administered the
sacraments in such a way as to Sreserve the ancient tradi
tions on Eehalf of all who were made memEers Ey EaStism.
According to the other view the church was a fellowshiS of
Eelievers who shared Eoth the aSostohc e[Serience of God
s
living Sresence and also a desire to Ering others into this
same Sersonal e[Serience Ey whatever methods of worshiS
and evangelism seemed most Sromising to those among
them whom the Holy SSirit had endowed with sSecial gifts
of SroShecy and leadershiS. The first view saw the church in
essence as an ancient institution to Ee Sreserved, the second
as a faithful few with a mission to the world the first was a
traditional rule, the second a living relationshiS. 
AA
Toward the end of his life, when Wesley had already ordained
ministers for American Methodism, he SuElished his sermons Of
the Church and On Schism. These show that Wesley still held
essentially the same view of the Church that he had come to Ey .
To those who thought Wesley
s actions were inconsistent with his
Srofession of loyalty to the Church of England he resSonded,
. . . they cannot Eut think so, unless they oEserve my two
SrinciSles The one, that I dare not seSarate from the
Church, that I Eelieve it would Ee a sin so to do the other,
that I Eelieve it would Ee a sin not to vary from it in the
Soints aEove mentioned. I say, Sut these two SrinciSles
together, First, I will not seSarate from the Church yet,
Secondly, in cases of necessity I will vary from it, Eoth of
which  have constantly and oSenly avowed for uSwards of
 years, and inconsistency vanishes away. I have Eeen true
to my Srofession from  to this day.
As
We are entirely consistent, said Wesley. We act at all times on one
Slain uniform SrinciSle ᪽ we will oEey the rulers and governors of
the Church, whenever we can consistently with our duty to God,

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whenever we cannot, we will Tuietly oEey God rather than men. 

Wesley could still say at the end of his life, I am fully convinced
that our own Church >of England@, with all her Elemishes, is nearer
the scriStural Slan than any other in EuroSe.
A
Basic Definition of Church
Wesley Eegan his E[Slanatory Notes on the New Testament in
  and comSleted them in  . It is here that Wesley gives some of
his most succinct statements on the essence of the Church.
The Church is the Eelievers in Christ, the whole Eody of
Christian Eelievers, the whole Eody of true EeUevers, whether on
earth or in Saradise.
A
 PerhaSs Wesley
s comment on Acts   is
his most comSrehensive Erief definition of the New Testament
church A comSany of men, called Ey the gosSel, grafted into Christ
Ey EaStism, animated Ey love, united Ey all kind of fellowshiS, and
disciSlined Ey the death of Ananias and SaSShira.

In his sermon Of the Church Wesley said the Church is, in the
SroSer sense, a congregation, or Eody of SeoSle, united together in
the service of God.
AA Even two or three united in Christ
s name, or a
Christian family, may therefore Ee called a church. 
AA The Srimary
meaning is visiEle, gathered local congregation. But in a Eroader
sense Church means the catholic or universal church that is, all
the Christians under heaven, understood as made uS of all the local
congregations in the world. 
A In A Letter to a Roman Catholic in
 Wesley said,
I Eelieve that Christ Ey his ASostles gathered unto himself a
Church, to which he has continually added such as shall Ee
saved that this catholic, that is, universal. Church,
e[tending to all nations and all ages, is holy in all its
memEers, who have fellowshiS with the holy angels, who
constantly minister to these heirs of salvation and with all
the living memEers of Christ on earth, as well as all who are
deSarted in his faith and fear. 

Wesley felt he could reconcile the New Testament understanding
of the Church with Article  of the Anglican Thirty-Nine Articles.
He wrote,
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faithful or Eeheving SeoSle coetus credentium.
 This is the
essence of a Church, and the SroSerties thereof are as they
are descriEed in the words that follow, 
that the Sure word
of God Ee Sreached therein, and the sacraments duly
administered.
 Now, then, according to this authentic
account, what is the Church of England" What is it, indeed,
Eut the faithful SeoSle, the true Eelievers of England" It is
true, if these are scattered aEroad they come under another
consideration. But when they are visiEly Moined Ey
assemEling together to hear 
the Sure word ofGod Sreached

and to 
eat of one Eread
 and 
drink of one cuS,
 they are then
SroSerly 
the visiEle Church of England. 

AA
Wesley translated faithful men in the Article as congregation of
Eelievers on the Easis of the Latin coetus credentium actually the
Latin version had coetus fidelium. 
 Wesley said he did not SroSose
to defend this definition of the Church, Eut he thought it was
comSatiEle with ScriSture.
The words in the Article, in which the Sure word of God is
Sreached, and the sacraments Ee duly administered Wesley
interSreted more functionally than formally. They meant that any
congregation where the GosSel was not truly Sreached or the
sacraments not duly administered was neither a Sart of the Church of
England nor the universal church. 
 Yet Wesley was charitaEle
towards imSroSer Sractices and even wrong doctrines if a
congregation gave evidence of the SSirit
s genuine Sresence
Whoever they are that have one SSirit, one hoSe, one Lord,
one faith, one God and Father of all,
 I can easily Eear with
their holding wrong oSinions, yea, and suSerstitious modes
of worshiS nor would I, on these accounts, scruSle still to
include them within the Sale of the catholic church neither
would I have any oEMection to receive them, if they desired it,




His sermon CathoHc SSirit suggests how far Wesley was willing to
go in recognizing different grouSs as genuinely Eelonging to the
universal church
We must Eoth act as each is fully Sersuaded in his own mind.
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Hold you fast that which you EeUeve is most acceStaEle to
God, and I will do the same. I Eelieve the ESiscoSal form of
Church government to Ee scriStural and aSostolical. If you
think the PresEyterian or IndeSendent is Eetter, think so
still, and act accordingly. I Eelieve infants ought to Ee
EaStized and that this may Ee done either Ey diSSing or
sSrinkhng. If you are otherwise Sersuaded, Ee so still, and
follow your own Sersuasion. It aSSears to me, that forms of
Srayer are of e[cellent use, Sarticularly in the great
congregation. . . . My sentiment is that I ought not to forEid
water, wherein Sersons may Ee EaStized and that I ought to
eat Eread and drink wine, as a memorial of my dying Master
however, if you are not convinced of this, act according to
the light you have. I have no desire to disSute with you one
moment uSon any of the Sreceding heads.
But aSSlying Wesley
s definition of the Church as a congregation
of faithful Eelievers suggests some amEivalence and amEiguity, if not
actual inconsistency, in Wesley. On the one hand the Church of
England was, essentially, the faithful SeoSle or true Eelievers
visiEly assemEled together in Word and sacrament. But on the other
hand Wesley virtually accused the Church of England of Eeing
aSostate. There are only a few in England whose inmost soul is
renewed after the image of God, he wrote in , and as for a
Christian visiEle church, or a Eody of Christians visiEly united
together, where is this to Ee seen"

A
Wesley considered the Church of England and the whole
Christian Church generally to Ee largely in a fallen state. In some
formal sense the Church of England with its structures and liturgy
was still Sart of the Church, Eut in fact and sSirit the true Church was
Eut a remnant of faithful Eelievers scattered throughout the Anglican
and other communions.
Wesley seems to have seen the Methodist societies as comSrising,
to a large degree, the true visiEle Church within Anglicanism. Yet as
Methodism grew he recognized that not even all Methodists were
true Eelievers or faithful men, and that as time went on this
would increasingly Ee so.
Outler summarizes Wesley as follows
 The unity of the church is Eased uSon the Christian

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koinonia in the Holy SSirit.
 The holiness of the church is grounded in the disciSline of
grace which guides and matures the Christian life from its
threshold in Mustifying faith to its SleroShory in sancti
fication.
 The catholicity of the church is defined Ey the universal
outreach of redemStion, the essential community of all true
Eelievers.
 The aSostolicity of the church is gauged Ey the succession
of aSostolic doctrine in those who have Eeen faithful to the
aSostolic witness.
This seems to Ee an aSt descriStion. The Church is one Eecause it is





 Its holiness consists in the holiness of its
memEers, Eecause every memEer thereof is holy, though in different
degrees, as He that called them is holy.
A it is catholic Eecause it is
the SeoSle of God disSersed over the whole earth, in EuroSe, Asia,
Africa, and America. 
A And it is aSostolic, for there has Eeen an
interruSted aSostolic witness to the GosSel through a faithful
community and faithful ministers down through history.


The Church in History
Wesley
s reading concerning the early church had not only
Erought him to a more functional view of church order it had also
changed his thinking aEout church history. His conceSt of the
Church must Ee understood in the conte[t of his understanding of
the Church in history.
Wesley
s reading in Georgia altered the direction of his strong
Srimitivism. Beveridge
s Synodikon undermined his faith in the
aSostolic origin and universal Sractice of many church traditions. He
now saw that antiTuity should Ee no more than a suEordinate rule
with scriSture, rather than a coordinate rule, and that the Seriod of
the Church
s early faithfulness could not Ee e[tended, as he had
Eefore thought, into the fourth century. 


A For Anglicans, the early
church meant the Church of the first three or four centuries, while
Srimitive church distinguished the Church of the New Testament

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Seriod. It was the Srimitive church that Wesley increasingly focused
uSon, esSecially after Aldersgate ᪽ and less for its form of order
than for its sSirit and corSorate e[Serience.

A
Wesley came to agree with the German historian Gottfried Arnold
- that the Church had early fallen into unfaithfulness.
According to DurnEaugh, Wesley took a coSy of Arnold
s True
Portrayal of the First Christians  with him to Georgia and had
read William Cave, one of Arnold
s SrinciSal sources. 
Ao It is
uncertain how much or how directly Arnold may have influenced
Wesley, Eut the link with Arnold is of some significance since
Arnold
s writings were influential among eighteenth century
Mennonites and Brethren. 

 Littell notes that Arnold acceSted a
very large share of the Srimitivist interSretation of Christian history
which the AnaEaStists had defended in the Srevious century. 
AA
Wesley was later to sSeak in strong terms of the unfaithfulness of
the Church throughout history. In his sermon The Mystery of
IniTuity he said
Persecution never did, never could, give any lasting wound
to genuine Christianity. But the greatest it ever received, the
grand Elow which was struck at the very root of that humEle,
gentle, Satient love, which is the fulfilling of the Christian
law, the whole essence of true rehgion, was struck in the
fourth century Ey Constantine the Great, when he called
himself a Christian, and Soured in a flood of riches,
honours, and Sower, uSon the Christians more esSecially
uSon the Clergy. . . . Just so, when the fear of Sersecution
was removed, and wealth and honour attended the Christian
Srofession, the Christians 
did not gradually sink, Eut




 was no more hid, Eut stalked aEroad in the face
of the sun. Then, not the golden age Eut the iron age of the
church commenced. . . .
And this is the event which most Christian e[Sositors
mention with such triumSh yea, which some of them
suSSose to Ee tySified in the Revelation, Ey 
the New
Jerusalem coming down from heaven
 Rather say, it was
the coming of Satan and all his legions from the Eottomless
Sit seeing from that very time he hath set uS his throne over
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the face of the whole earth, and reigned over the Christian as
well as the Pagan world with hardly any control . . . Such
has Eeen the deSloraEle state of the Christian church, from
the time of Constantine till the Reformation. A Christian
nation, a Christian city according to the scriStural model,
was nowhere to Ee seen Eut every city and country, a few
individuals e[ceSted, was Slunged in all manner of
wickedness. 

And Wesley went on to say that the same fallen condition, in large
measure, had continued right uS to his day.
This SersSective on church history caused Wesley to look
symSathetically on second-century Montanism and to see that
movement as somewhat Sarallel to Methodism. In the same sermon
on the Mystery of IniTuity he said, As to the heresies fathered
uSon Montanus, it is not easy to find what they were. I Eelieve his
grand heresy was, the maintaining that 
without
 inward and outward

holiness no man shall see the Lord.
 
AA In a Erief Siece on The Real
Character of Montanus Wesley argued that, far from Eeing a
heretic, Montanus was one of the Eest men then uSon earth who,
under the character of a ProShet, as an order estaElished in the
Church, aSSeared without Eringing any new doctrine for reviving
what was decayed, and reforming what might Ee amiss.

Wesley Eelieved the Church of England as he knew it was as fallen
as Christendom generally. In A Farther ASSeal to Men of Reason
and Religion , Wesley detailed the fallen state of the Church
and the nation of England. 
AA
Given such views, it was to Ee e[Sected that Wesley would give a
different interSretation to ASostolic Succession than that
commonly acceSted in Anglicanism. By  Wesley came to Eeheve
that Anglican EishoSs were not in unEroken succession from the
ASostles. 
  He wrote in ,  deny that the Romish BishoSs came
down Ey uninterruSted succession from the ASostles. I never could
see it Sroved and, I am Sersuaded I never shall. 
AA True aSostolic
succession came to mean, therefore, the continuity of the aSostolic
witness and sSirit in the Christian community. 
AA
Wesley
s view of the fallenness of the Church might seem to
suggest a rather Sessimistic outlook toward the Church
s Sresent
work and its future in the world, such as found, for e[amSle, in
modern Sremillennialism. But Wesley
s confidence in the Sresent

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working of grace gave him a dynamic and Sositive conviction
concerning what God could accomSlish through His SeoSle in the
Sresent order.
Wesley wrote in  , I desire to have Eoth heaven and hell ever in
my eye, while I stand on this isthmus of life, Eetween these two
Eoundless oceans and I verily think the daily consideration of Eoth
highly Eecomes all men of reason and religion.
Wesley lived the Sresent in the light of the future. For him, that
meant working for the estaElishment of the Kingdom of God here
and now, as well as SreSaring for eternity.
The PossiEilities of Grace
Wesley saw no necessary Eounds to the free grace of God, and was
therefore fundamentally oStimistic aEout the SossiEilities of God
s
grace working now, in the Sresent, Eoth in individuals and in society.
He saw the whole work of salvation, and even creation, as an
e[Sression of God
s grace. No Serson is so totally deSraved, Wesley
taught, as to Ee outside the grace of God. He wrote, There is no man
that is in a state of mere nature there is no man, unless he has




s emShasis on holiness must Ee seen in this light. Wesley
did not teach sinless Serfection, Eut he did teach that love could,
and must, Eecome the Srimary motivating force in the Christian
s
life. He reSeatedly defined holiness as loving God with all one
s Eeing
and loving one
s neighEor as oneself. This meant two things for
Wesley  God
s grace was sufficient to Serfect the Christian in love,
and  this love emSowered and imSelled the Eeliever to good works.




s emShasis on grace and on final Mudgment Srovided him
with a dynamic, rather than static, view of redemStion. Salvation
included sanctification, which included good works, faith working
Ey love. By God
s grace, men and women were co-laEorers with God
in the Sresent work of redemStion. Wesley saw the Sresent order as
an active, ongoing Eattle Eetween the kingdom of darkness and the
Kingdom of God. Christians were not saved out of this Eattle, Eut
were rather called into it to wrestle with SrinciSalities and Sowers.
The Christian life is lived in the light of eternity ᪽ actively, not
Sassively.
This SersSective enaEled Wesley, in thought and Sractice, to hold
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together three seeming antitheses which so often come unglued in the
Church. Since Wesley was more of a GosSel Sractitioner than a
systematic theologian, his Ealance at these three Soints is visiEle as
much in his Sractice as in his doctrine.
The hundreds of little Methodist societies which Wesley formed
might almost Ee called eschatological communities. Only one
condition was reTuired to Moin them a desire to tlee from the wrath
to come, to Ee saved from their sins. There was no doctrinal test,
for Wesley was convinced that a man may Ee orthodo[ in every
Soint . . . and yet it is SossiEle he may have no rehgion at all Ser
mon, The Way to Kingdom. 
A Yet one could continue as a
Methodist only if he or she suEmitted to Methodist disciSlines and
lived a life of faith and good works. The Church, said Wesley, is a
. . . Eody of men comSacted together, in order, first, to save
each his own soul then to assist each other in working out
their salvation and afterwards, as far as in them lies, to save
all men from Sresent and future misery, to overturn the
kingdom of Satan, and set uS the kingdom of Christ. And
this ought to Ee the continued care and endeavor of every
memEer thereof otherwise he is not worthy to Ee called a
memEer thereof, as he is not a living memEer of Christ
Sermon, The Reformation of Manners. 
A
A
 Wesley held together the eschatological hoSe and the wrath to
come. Often the Church divides at this Soint, some Christians
falling into a naive oStimism while others Sreach hell and damna
tion. Wesley saw Eoth emShases in ScriSture, and Eoth were Sart of
his Sreaching. As A. Skevington Wood Soints out in The Burning
Heart, Mudgment and the terrors of the Lord formed a freTuent
theme in Wesley
s Sreaching. Wesley saw the Sreaching ofMudgment
as Sart of the awakening ministry which Saves the way for the gosSel
offer.
 He was oStimistic aEout the SossiEilities of grace and
emShatic that God would create a new heaven and a new earth. But
this emShasis had to Ee comEined with the warning ofMudgment and
eternal Sunishment. BiElical realism reTuired holding together
eschatological hoSe and dread. Wood adds, for Wesley the whole of
life was visualized from the standSoint of the eternal. . . . His
evangelistic mission was carried on in the knowledge᪽ that Eoth he




 Partly Eecause of this, Wesley also held together the evange
listic and the SroShetic dimensions of the GosSel. There was no sSlit
Eetween Sersonal salvation and social engagement.
Wesley was first of all an evangelist, Eecause he felt that all must
hear and resSond to the convicting and converting Word of God. But
the new Eirth must Sroduce faith, hoSe, and love, or else it is not true
conversion. The necessary fruit of the love of God resulting from
the new Eirth, said Wesley, is the love of our neighEour of every
soul which God hath made. But this love is much more than a Sas
sive emotion it involves . . .
universal oEedience to Him we love, and conformity to His
will. . . . And one of the temSers most oEviously imSlied
herein is, the Eeing 
zealous of good works
 the hungering
and thirsting to do good, in every SossiEle kind, unto all
men the reMoicing to 
sSend and Ee sSent for them,
 for every
child of man not looking for any recomSense in this world,
Eut only in the resurrection of the Must. 


Nowhere is this comEination of the evangelistic and SroShetic
clearer than in Wesley
s Sreaching of the GosSel to the Soor. Wesley
noted that Sreaching the GosSel to the Soor was a key Sroof of
Jesus
 messiahshiS and was the greatest mercy, and the greatest
miracle of all. Jesus Sreached to those who were Soor Eoth literally
and sSiritually.
Migration to the cities had Sroduced a new class of urEan Soor in
Wesley
s day. The Industrial Revolution was in full swing, fed Ey
coal. When Wesley Sreached to the Kingswood colliers, he was
touching those most cruelly Victimized Ey industrialization. Yet his
resSonse among the coal miners was Shenomenal, and Wesley
worked tirelessly for their sSiritual and material welfare. Among
other things, he oSened free disSensaries set uS a kind of credit
union estaElished schools and orShanages. His ministry Eranched
out to include lead miners, iron smelters, Erass and coSSer workers,
Tuar--ymen, shiSyard workers, farm laEorers, Srisoners, and women
industrial workers.
To all these SeoSle ᪽ the victims of society ᪽ Wesley offered the
Good News of Jesus Christ. But he did more. He formed them into
closeknit fellowshiSs where they could Ee sheSherded and where
leaders could Ee develoSed, and he worked to reform the conditions

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under which they lived. His efforts went Eeyond welfare to include
creative economic alternatives. Through his Sointed and Srolific
writings agitated for maMor reforms. He was convinced that the
making an oSen stand against all the ungodliness and righteousness
which oversSread our land as a flood, is one of the noElest ways of
confessing Christ in the face of His enemies.
AA
 Finally, Wesley held in creative tension the Sresent and future
dimensions of salvation. The new Eirth Eegan a Srocess that reached
into eternity. He reasoned that if God could make men and women
holy in heaven, he could also make them holy on earth. His action for
social welfare and reform ran Sarallel to this God
s grace is suf
ficient, and the Sower of love in Eelievers is Sotent enough, to Ering
suEstantial imSrovement in social and economic conditions in the
Sresent age.
Wesley was not much concerned aEout eschatological road-
maSSing, and to the e[tent that he deaU with end-time events he
largely took over the views of others. As Wood Soints out, Wesley
confined himself to the Eold outUne of SroShecy, rather than
wrestling with the details of deEataEle interSretation.
A His view of
Christ
s second coming was Sost-millenial, Eut he did not em
Shasize the Soint. His Srimary focus was much more on the Sresent
oSeration of God
s grace and love in Eelievers in the light of the
certainty of final Mudgment and of the new heavens and new earth.
Wesley
s concern for Sersonal holiness has sometimes Eeen dis
torted over the course of  years, and its ethical and social dimen
sions have often Eeen ecliSsed. He was convinced that the social
imSlications of holy Hving were inescaSaEle. Thus he oSSosed mysti
cism and solitary religion, arguing that  
Holy Solitaries
 is a
Shrase no more consistent with the GosSel than holy adulterers. The
GosSel of Christ knows no religon, Eut social no holiness, Eut social
holiness. Faith working Ey love is the length and Ereadth and height
of Christian Serfection.

Church Order, Ministry, and Sacraments
Wesley
s view of the Church and its history naturally had
imSlications for the way he would understand Tuestions of church
order, ministry, ordination, and the sacraments.
The Tuestion of orders of ministry arose very early, for Wesley
soon aSSointed others to assist Charles and himself in the work of
Sreaching. How was this new Eody of Sreachers to Ee understood

The AsEurv Seminarian
ecclesiologically" In what sense were they ministers, what authority
did they have, and what was the meaning of Wesley
s act of
aSSointing them" These were inevitaEle and very crucial Tuestions
given the rather sSecific theories and Srocedures of ordination and
ministry within the Church of England. The Wesleys themselves
could claim authority to Sreach Eased on their Anglican ordination
their only SroElem was to Mustify Sreaching indiscriminately across
England, rather than confining themselves to one Sarish, and their
unorthodo[ Sractice of field Sreaching. John Wesley Mustified his
itinerant ministry on at least two grounds his O[ford fellowshiS
gave him license to teach anywhere, and the results themselves
Mustified his actions. I did far more good, he said, Ey Sreaching
three days on my father
s tomE than I did Ey Sreaching three years in
his SulSit.  To critics who said he should stay Sut in one Sarish
only, he resSonded I look uSon all the world as my Sarish thus far 
mean, that in whatever Sart of it I am I Mudge it meet, right, and my
Eounden duty to declare, unto all that are willing to hear, the glad
tidings of salvation.A
But Wesley
s Sreachers were unordained. What right did they have
to Sreach, and what right did Wesley have to aSSoint them" Wesley
s
view of ministry and ordination had to address this Tuestion.
Here as elsewhere, Wesley
s concern and SroElem was to remain
faithful to ScriSture, the early church, and the Church of England
while moving effectively to meet the oSSortunities for ministry that
were oSening Eefore him. How could he e[Slain his ministry and his
measures not only to himself and to his critics, Eut also to his growing
Eand of lay Sreachers"
Wesley insisted that he was dLTAtAomimgSreachers, not Sastors, and
that his aSSointment was not ordination to the Sriesthood. Yet he
saw his action as consistent with Anglican church order and with
early church Sractice.
Wesley thought he saw in ScriSture and the early church a
distinction Eetween two kinds of Christian ministers which
corresSonded to the difference Eetween ordained Anglican Sriests
and Methodist lay Sreachers ᪽ and that would legitimize Eoth. One
order of ministers had resSonsiEility to Sreach and evangelize the
other to give Sastoral care, administer the sacraments, and ordain.
Thus Wesley e[Slained in his sermon The Ministerial Office,
So the great High-Priest of our Srofession sent ASostles and
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Evangelists to Sroclaim glad tidings to all the world and
then Pastors, Preachers, and Teachers, to Euild uS in the
faith the congregations that should Ee founded. But I do not
find that ever the office of an Evangelist was the same with
that of a Pastor, freTuently called a BishoS. He Sresided
over the flock, and administered the sacraments The former
assisted him, and Sreached the word, either in one or more
congregations. I cannot Srove from any Sart of the New
Testament, or from any author of the three first centuries,
that the office of Evangelist gave any man a right to act as a
Pastor or BishoS. I Eelieve these offices were considered as
Tuite distinct from each other till the time of Constantine.
But with the fall of the Church under Constantine, the situation was
greatly altered
It soon grew common for one man to take the whole charge
of a congregation in order to engross the whole Say. Hence
the same Serson acted as Priest and ProShet, as Pastor and
Evangelist. And this gradually sSread more and more
throughout the whole Christian Church. Yet even at this
day, although the same Serson usually discharges Eoth those
offices, yet the office of an Evangelist or Teacher does not
imSly that of a Pastor, to whom Seculiarly Eelongs the
administration of the sacraments . . . .A
ASSlying this to the contemSorary situation of Methodist
Sreachers within the Church of England, Wesley saw Methodist
innovations as a return to New Testament Sractice. Methodist
Sreachers were to consider themselves as e[traordinary messengers,
raised uS to Srovoke the ordinary ones to Mealousy. They were not
aSSointed to e[ercise the Sriestly office or administer the
sacraments, Eut to Sreach and evangelize.A
While one might recognize more than two orders of ministry,
Wesley thought, still the fundamental distinction was Eetween
Sastor-Sriests and Sreacher-evangelists ᪽ the former Eeing
ordinary ministers and the second e[traordinary. This
distinction could Ee seen even in the Old Testament It is true
e[traordinary SroShets were freTuently raised uS, who had not Eeen
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educated in the 
schools of the SroShets,
 neither had the outward
ordinary call. But we read of no e[traordinarySriests. And in the
New Testament and the early church, one always finds if not more,
at least two orders distinct from each other, the one having the Sower







Wesley saw the Sastor-Sriests as the ordinary, estaEhshed,
institutional ministers of the church while the Sreacher-evangelists
were the e[traordinary ministers raised uS Ey more immediate
divine insSiration somewhat outside institutional channels ᪽ and
therefore not having the more institutional Srerogatives of ordaining
and administering the sacraments. Thus he says in the early church,
Both the evangelists and deacons Sreached, Yea, and
women when under e[traordinary insSiration. Then
Eoth their sons and their daughter SroShesied, although
in ordinary cases it was not Sermitted to 
a woman to
sSeak in the church.
 But we do not read in the New Tes
tament that any evangehst or deacon administered the
Lord
s SuSSer much less that any woman administered
it, even when sSeaking Ey e[traordinary insSiration,
that insSiration which authorized them for the one not
authorizing them for the other. Meanwhile we do read
in all the earliest accounts .... that none Eut the Sresi






Both orders of ministers Wfere constituted such Ey the Holy SSirit,
however, for no man or numEer ofmen uSon earth can constitute an
overseer, EishoS, or any other Christian minister. To do this is the
Seculiar work of the Holy Ghost.
AA
Wesley was willing to admit the traditional threefold distinction of
EishoSs, SresEyters or Sriests, and deacons, Eut he saw little Easic
difference Eetween EishoSs and SresEyters. Baker notes.
By  Wesley was Tuite convinced that in essence there
were two orders of ministry, with the higher order which
alone was emSowered to administer the sacraments and to
ordain suEdivided into EishoSs and SresEyters. He
comSletely reMected the notion that there was only one order
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authorized to Sreach and to administer >the sacraments@. 
Ai
In  Wesley indicated that the three orders of BishoS, Priests
and Deacons were Slainly evident in the New Testament, Eut not
SrescriEed for all ages. Rather, there must Ee numEerless accidental
varieties in the government of various churches. For, as God
variously disSenses His gifts of nature, Srovidence, and grace, Eoth
the offices themselves and the officers in each ought to Ee varied from
time to time. 
 Similarly in a letter of  Wesley wrote, We
Eeheve that the threefold order ofministers ... is not only authorized
Ey its aSostolical institution, Eut also Ey the written word.
AA
Wesley recognized EishoSs and Sriests as constituting an outward
Sriesthood in the Church.
We Eelieve there is, and always was, in every Christian
Church whether deSendent on the BishoS of Rome or not,
an outward Sriesthood, ordained Ey Jesus Christ, and an
outward sacrifice offered therein Ey men authorized to act as





He still considered the Sriesthood as a vehicle of sacramental grace,
Eut he reMected the Tridentine dogma that ordination itself is a
sacrament or that it confers an indeliEle character. 
A He came to see
the Sriesthood not as Srimarily mediatorial, Eut as reSresentative.
Baker notes,





 he came to interSret the Lord
s
SuSSer as a corSorate sSiritual action Serformed Ey one
whom the church had aSSointed for that SurSose.




 in Sreference to

Sriest
 Eecause of the latter
s sacerdotal overtones.
Nevertheless, he continued to refer to his own 
sacerdotal
office,
 and at the  conference insisted that there was a
New Testament Sriesthood and sacrifice, though this was
not a SroSitiatory sacrifice. 
A
This view of Christian ministry as divided fundamentally into an
outward Sriesthood emSowered to ordain and administer the
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sacraments and an order of e[traordinary ministers emSowered to
Sreach and evangehze functioned for Wesley in two ways. On the one
hand, it was his Mustification Eefore Anglican critics of the aSSointing
of Methodist lay Sreachers. On the other hand, it was his argument
Eefore his Sreachers for refusing to allow them to administer the
sacraments or assume other Srerogatives of the Anglican clergy.
Wesley wanted at all costs to keeS this distinction clear and
Sermanent, for it was the key to Methodism
s remaining a movement
within the Church of England, rather than a seSarate denomination.
As long as Methodist Sreachers could not give the sacraments,
Methodists would have to go to the Anglican service as long as they
could not ordain, there could Ee no Methodist Sreachers e[ceSt
those whom Wesley himself aSSointed. This is Srecisely what Wesley
wished and intended. In his sermon on The Ministerial Office
Wesley insisted that he had aSSointed Methodist Sreachers as
ProShets, not as Priests. We received them wholly and solely to
Sreach, not to administer the sacraments.
A

Since Wesley saw no essential difference Eetween a EishoS and a
Sriest, he felt that, BiElically, he had as much right to ordain as did a
EishoS ᪽ although for the sake of order, and to Srevent Methodist
seSaration, he was very reluctant to ordain. In letters to Charles in
later years he said he was convinced he was a scriStural iniaKOTroA
as much as any man in England or in EuroSe, 
A and that he had as
much right to ordain as to administer the Sacrament. But I see
aEundance of reasons why I should not use that right, unless I was
turned out of the Church.

But Wesley did, in fact, eventually ordain ministers for American
Methodism. This, of course, caused consideraEle controversy and
reTuired e[Slanation. As early as  Wesley admitted that in
aSSointing Methodist Sreachers he had already in some sense
ordained. Later he Mustified his ordinations for America on the two
grounds of BiElical authority and Sractical necessity. He could
earlier have ordained the Methodist Sreachers in England, Eut this
was unnecessary and would have seSarated Methodists from the
Church of England. But the case is widely different Eetween
England and North America, he said. In America there was no one
to administer the sacraments to Methodist converts. Here,
therefore, my scruSles are at an end and I conceive myself at full
liEerty, as I violate no order and invade no man
s right Ey aSSointing
and sending laEourers into the harvest.

Wesley
s ConceSt of the Church
In this view of ministry and ordination, Wesley thought he was
Eeing at once faithful to ScriSture and early church tradition,
consistent with a SroSer understanding of Anglican doctrine,
and, aEove all, oEedient to the GosSel in seeing to it that the Word
was Sreached as freely and widely as SossiEle. He thought he
had found a way to Mustify Eoth Methodism with its Sreachers
and the institution of the Church of England with its clergy.
Stoeffler Eelieves that Wesley
s actions and writings are Eest
e[Slained against the Eackground of Wesley
s contacts with
Moravianism and the collegio Sietatis of Continental Pietists.
Though Wesley
s view of ministry may seem amEiguous. Stoef
fler argues that the amEiguities recede into the Eackground
if it is rememEered that his view of the ministry is related to a
conscious adaStation on his Sart of the collegia Sietatis arrange
ment of the church-related Pietists on the continent, esSecially
as it was oEserved among the Moravians.


 While one may
Tuestion whether Wesley was consciously imitating or adaSting
Moravian and Pietist ideas and models, he clearly saw Method
ism and its ministry as an evangehcal order within the Church
of England ᪽ in effect, as an ecclesiola. And he could hardly
have failed to Ee influenced Ey what he saw of Moravian and
Pietist models on the continent.
SSace does not Sermit an e[tended discussion of Wesley
s
views on the sacraments, Eut a few comments may Ee made to
indicate Wesley
s general aSSroach. We have already seen
how the Tuestion of the use of the sacraments as means of grace
was central in the contoversy Eetween Molther and Wesley
leading to Wesley
s seSaration from the Fetter Lane Society
in .
Wesley
s sacramentaUsm is well-known, and he seems most
Anglican Srecisely at this Soint. But his sacramentaUsm, like
other asSects of his theology and Sractice, was a modified Angli
can Sosition strongly influenced Ey Wesley
s evangehcal con
victions.
Stoeffler is SroEaEly right that Wesley
s sSiritual renewal
in  had less of an imSact on his understanding of the nature
and meaning of the sacraments than on any other asSect of his
theology. 
 Yet one notes a significant difference of em
Shasis Eetween Wesley




For Wesley, the sacramtnts were Eest understood, along with
Srayer and BiEle reading, as means of grace. By 
means of grace,
 
Wesley said,  understand outward signs, words, or actions,
ordained of God, and aSSointed to this end, to Ee the ordinary
channels whereEy he might convey to men, Sreventing, Mustifying, or
sanctifying grace. To call the sacraments means of grace
suggested Eoth the utility and limitation of such ordinances. They
must Ee resSected and used, for they conveyed God
s grace. But they
were only instruments they were means, not ends. As the Srimitive
church lost its earlier Surity, the means Eecame mistaken for ends.
Wesley Eeheved the sacraments, esSecially the Lord
s SuSSer, were




s own sSiritual renewal, the ordinances of the church
Eecame infused with the living Sower of the SSirit. Wesley
s Sractice,
and to a large e[tent his theory, of the sacraments varied little from
 to the end of his life. But the Soint of emShasis came
increasingly to Ee on the SSirit of God working through the
sacraments. Thus he wrote,
... all outward means whatever, if seSarate from the SSirit
of God, cannot Srofit at all, cannot conduce, in any degree,
either to the knowledge or love of God. . . . Whosoever,
therefore, imagines there is any intrinsic Sower in any means
whatsoever, does greatly err.A
God is aEle, said Wesley, to work with or without means. It is the
Elood of Christ which makes SroSitiation for sin.
 Yet the means
are useful, and all who desire the grace ofGod are to wait for it in the
means which he hath ordained in using, not in laying them aside.A
One should wait for God in the way he has ordained, e[Secting that
he will meet me there, Eecause he has Sromised so to do.
 One
should use all means as means as ordained, not for their own sake,
Eut in order to the renewal of your soul in righteousness and true
holiness. If, therefore, they actually tend to do this, well Eut if not,
they are dung and dross. 
For Wesley, the Lord
s SuSSer was a Sreventing, Mustifying and
sanctifying ordinance. That is, it drew a Serson to God and was
instrumental in his Mustification and sanctification. Thus it was useful
and needful at every stage in one
s life. Baker notes.

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s ConceSt of the Church
Wesley continued to regard communion as a converting as
well as a confirming ordinance. Although he welcomed
Senitent sinners to his own communion services, however,
he was not SreSared to admit all and sundry. . . . Wesley
never shook off his conviction that for the sake of decency
and order, if not for vaUdity and effectiveness, the Lord
s
SuSSer must Ee administered Ey an ordained clergyman. 
Thus the sacraments are for all who are seeking God, not Must for
the truly converted. The only essential SreSaration or Tualification is
a sense of worthlessness ᪽ trusting in nothing Eut God
s grace alone.
The Lord
s SuSSer may SroSerly Ee called a sacrifice, according to
Wesley, Eut in a very sSecific sense

But is there any Sriest or any sacrifice under the New
Testament"
 As sure as there was under the Old. The

unEloody sacrifice
 of wine and oil and fine flour was one of
the most solemn which was then offered, in the Slace of
which and >of@ all the other Jewish sacrifices is the one
Christian sacrifice of Eread and wine. This also the ancients
termed 
the unEloody sacrifice
. . . . And he that offers this as
a memorial of the death of Christ is as SroSer a Sriest as ever
Melchisedec was.
If it Ee asked, 




 Nor were there every >sic@ any such among the Jews.
There never was or can Ee more than one such sacrifice, that
offered Ey 
Jesus Christ the righteous. 

Wesley
s view of EaStism was similar Eut somewhat more
amEiguous due to his emShasis on infant EaStism. He felt that in
EaStism a SrinciSle of grace is infused, and was aEle to say,
BaStism doth now save us, if we live answeraEle thereto if we
reSent, Eelieve, and oEey the gosSel SuSSosing this, as it admits us
into the Church here, so into glory hereafter. 
Wesley distinguished Eetween infant EaStism and aduU EaStism,
coming close to affirming EaStismal regeneration in infants Eut not
in adults. He said of his own e[Serience, I Eelieve, till I was aEout
ten years old, I had not sinned away that 
washing of the Holy SSirit

which was given me in EaStism. He held that infants should Ee
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EaStized Eecause they are guiky of original sin EaStism washes away
original sin and infants can come to Christ Ey no other means. He
felt that children EaStized in infancy were at that time Eorn again,
and that this was SresuSSosed in the Book of Common Prayer. But
in the case of adults, at least, a Serson might Ee Eorn ofwater Eut not
yet, or necessarily, of the SSirit. This view is illustrated Sungently
in a  entry in Wesley
s Journal
I EaStized John Smith, . . . and four other adults, at
Islington. Of the adults I have known EaStized lately, one
only was at that time Eorn again, in the full sense of the
word that is, found a thorough, inward change, Ey the love
of God filling her heart. Most of them were only Eorn again
in a lower sense, i.e. received the remission of their sins and
some, as it has since too Slainly aSSeared, neither in one
sense nor the other.

Summary
In his view of the Church, its role in history, its structure, ministry,
and sacraments, Wesley reveals an essentially Anglican Sosition,
modified and vivified Ey his own sSiritual e[Serience after
Aldersgate and Ey his e[Seriences at the front of a raSidly-e[Sanding
sSiritual movement. The striking thing aEout Wesley
s ecclesiology is
that it did not undergo a radical transformation after the critical
years of -, Eut changed very Uttle. Still, the changes were of
crucial significance ᪽ Sarallel to his Sersonal aSSroSriation of
Mustifying faith through which doctrines mentally acceSted Eecame
living realities in his own e[Serience.
But the changes in Wesley
 ecclesiology, as we have seen, were Sart
of a gradual evolution and shift in emShasis which Eegan as early as
  and continued through the early years of the revival. Little or no
change seems to have occurred in Wesley
s view of the church after
aEout .
The significance of these changes, and the e[tent to which they
Slaced Wesley in the Believers
 Church tradition, are the suEMect of
the final article of this series.
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The tySology used in this SaSer is Eased Srimarily on DurnEaugh,
EsteS, Bender, Littell, Williams, and Yoder, as noted.
The Believers
 Church is Srimarily Christianity as disciSleshiS.As a tySe or model distilled somewhat artificially from its various
historical manifestations, it demonstrates most Easically seven
characteristics. Below are listed the seven elements, accomSanied EydescriStive Shrases from the authors noted. The tySology was
arrived at deductively, Eased Srimarily on the elements noted Eythese authors.
 Voluntary adult memEershiS Eased on a covenant-commit
ment to Jesus Christ, emShasizing oEedience to Jesus as necessary
evidence offaith in Him.
Voluntary memEershiS of those confessing Jesus Christ as
Lord ᪽ DurnEaugh.
The covenant is made Eetween God and themselves and with
each other to live faithfully as disciSles of Christ ᪽
DurnEaugh.
MemEershiS is voluntary and witting ᪽ Littell.
Free, voluntary memEershiS ᪽ Yoder.
Gathered church of committed Eelievers ᪽ Williams.
Those Sersonally claimed Ey Christ ᪽ Littell.
 A community or Erotherhood of disciSline, edification.

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correction, and mutual aid, in conscious seSaration from the world,
as the Srimary visiEle e[Sression of the Church.
Faithful admonition and edification ᪽ DurnEaugh.
Mutual aid and resSonsiEility ᪽ DurnEaugh.
SeSaration from the world ᪽ DurnEaugh, Littell.
Mutual correction, suSSort, and aEiding hoSe᪽Williams.
DisciSlined community ᪽ Williams.
DisciSlines aSSlied to memEers ᪽ Yoder.
Internal integrity and church disciSline ᪽ Littell.
The church is visiEle ... a Erotherhood ᪽ Yoder.
The church as a Erotherhood of committed Eelievers ᪽ H.
Bender.
DisciSleshiS, conceived in terms of Christian community ᪽
Littell.
The emSirical church as Srimarily a fellowshiS ... of the
regenerate ᪽ EsteS.
 A life ofgood works, service, and witness, as an e[Sression of
Christian love and oEedience, incumEent on all Eelievers ᪽ thus an
emShasis on the ministrv of the laity, rather than of a sSecial
ministerial church as a missionarv minority.
DisciSleshiS as imSlying evangelism, ethics, and social
action love as the only adeTuate motivation of the Christian
life ᪽ EsteS.
The Church is missionary ᪽ Yoder.
A new ethic of love ᪽ H. Bender.

ASSendi[
Perform Christian worics higher level of life than the
common man ᪽ DurnEaugh.
Mission and witness ᪽ Littell.
 The SSirit and the H
ord as comSrising the sole Easis of
authority, imSlying a de-emShasis on or reMection ofchurch tradition
and creeds.
The Word given in the scriStures and aSSrehended through
the Holy SSirit Srovides the sole authority ᪽ DurnEaugh.
The Church is led Ey the SSirit and the Word ᪽ Yoder.
An aSSeal to the New Testament as the ultimate authority in
the church ᪽ EsteS.
An oSenness to truth under the SSirit
s direction ᪽ EsteS.
An acceStance of the theology of the ancient symEols with a
corresSonding reMection of all creeds ᪽ EsteS.
 Primitivism and Restitutionism ᪽ Eelief in the normative
nature of the early church, with an attemSt to restore the essential
elements of early church life and Sractice.
Primitivism, or the SrinciSle of restoration of the aSostolic
Sattern ᪽ EsteS. Littell sees this as the most Easic element
in the Believers
 Church conceSt.
 A Sragmatic, functional aSSroach to church order and
structure.
Neither comSlete formalism nor comSlete sSontaneity
forms evolve from the grouS, and can Ee changed if need Ee
᪽ DurnEaugh.
 A Eelief in the universal Church as the Body of Christ.
The true church is reSresentative of the claims of the

Universal Church in one Slace ᪽ Littell.

Book Reviews
God, Man and Salvation A BiElical Theology, Ey W. P. Purkiser,
Richard F. Taylor, and Willard H. Taylor. Kansas City, Missouri
Beacon Hill Press, .  SS.
This volume on EiElical theology is a timely one. The Old
Testament section is divided into such matters as creation and the
covenant, devotion and duty, and a SroShetic vision. The New
Testament section deals with God, man, Christ, salvation, the
Christian life, The Society of the Saved, and the future. There is a
suEMect inde[ including HeErew and Greek terms, an inde[ of
authors, a ScriSture inde[, and a EiEliograShy of  Sages.
The authors are well-known in evangelical circles, all memEers of
the Church of the Nazarene. Dr. Purkiser was the editor of Herald of
Holiness, while the two Taylors have Eeen for years on the faculty of
the Nazarene Theological Seminary.
This volume is a maMor achievement. The authors make it clear
that this is not systematic theology, hence it is not in comSetition
with H. Orton Wiley
s three-volume work on systematic theology. It
is EiElical theology in the sense that its maMor concern is to e[Sound
BiEle doctrines, rather than to react against current issues in
theological circles. The authors suEscriEe to the Wesleyan Arminian
interSretation of ScriStures with a sSecial focus on Christian
Serfection. Indeed, the reader is given an e[cellent insight into the
EiElical treatment of entire sanctification and the infilUng of the
SSirit.
The authors indicate an adeTuate awareness of contem
Sorary EiElical studies, and the more influential writers on the
suEMect. In searching for a theme which unites the ScriStures, after
considering others
 suggestions, such as the kingdom, or the
covenant, or Salvation History, this trio finds the unifying element
of the ScriSture simSly the theme of salvation. It is hard to find fault
with this theme as fulfilling the central thrust of the ScriStures,
esSecially as seen in the climactic statment of Revelation  God
and redeemed man living together in atonement.
Some readers may wonder to what e[tent this is a EiElical theology
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in distinction from a systematic theology. Is it not rather a
systematization of EiElical doctrines" For e[amSle, they do not deal
with doctrines of the Pentateuch as such, nor the doctrines of the
wisdom Eooks, or the doctrines of the historical Eooks, or the
SroShetical Eooks, or the aSocalySses. In the New Testament they do
not attemSt to distinguish Eetween the doctrines of the SynoStic
GosSels, the GosSel of John and the ESistles of Paul. While the
emShasis on the unity of the ScriStures is to Ee welcomed, the
Tuestion may Ee asked as to whether these authors too easily assume
that each BiEle writer writes from the same SersSective and that one
can easily Ee used to interSret another.
In general, however, the SersSective of these writers is remarkaEly
well Ealanced. For e[amSle in the Old Testament they recognize that
the SroShets who emShasize God
s love are those who also stress the
divine wrath. The authors also recognize that hoHness must Ee seen
against the Eackground of sin, and vice versa. In the discussion of
Old Testament theology, the doctrine of the hoHness of God is
Sresented very effectively and soundly.
Slightly more than three-fourths of the volume is concerned with
the doctrines of the New Testament. Here the emShasis centers uSon
salvation through Christ. A strong case is made for entire
sanctification as a second work of divine grace as distinct from
regeneration. This is an imSortant truth often overlooked in EiElical
theology. The Sresentation here is thorough and Mudicious. At times
the case seems to Ee over-stated when the te[t is utilized without
adeTuate concern for the conte[t. For e[amSle, the seventh chaSter
of Romans is seen as the struggles of the Christian seeking cleansing
from all sin. Paul would SroEaEly say that his main concern in this
chaSter was to show the difference Eetween the God-fearing Serson
under law chaSter seven as distinct from one in Christ chaSter
eight. Even under the old covenant the HeErew Eeliever could
delight in the law of God in his inner heart, as many of the Psalms
e[Sress, and still long for the comSlete freedom to follow the law
comSletely. Wesley Eelieved that chaSter seven of Romans descriEed
the man outside of Christ. Its language is aSSlicaEle, of course, to
those who are groaning for full redemStion. Although the editors
disclaim SreoccuSation with contemSorary theological issues, they
constantly indicate an awareness of many contemSorary issues and
argument is often designed to challenge them. In the treatment of the
EaStism of the Holy SSirit they are at Sains to effectively articulate

the Wesleyan Sosition, Eut their case may have Eeen stronger if they
had come to griSs with some of the more recent effective treatments
of those holding oSSosing views, such as the view that the EaStism
of the Holy SSirit alw ays indicates initiation.
In the difficult suEMect of eschatology effective integration of the
varying data on this suEMect is Sresented. The authors Sresent a
moderate Sosition, Mudicious in their use of materials and willing to
leave some Tuestions unanswered. The authors descriEe the
difference in the Sre-millennial, a-millennial and Sost-millennial
views, and Soint out the difficulties in acceSting any one view to the
e[clusion of the others they leave the Tuestion unresolved.
The entire volume is characterized Ey mature and Mudicious
scholarshiS. The Eringing together of this mass of materials is in itself
a herculean task. In the Mudgment of this reviewer they have
succeeded in their SurSose, and evangelical scholarshiS will stand in
deEt to them for years to come.
Reviewed Ey
George Allen Turner
Professor of BiElical Literature
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